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TO 

GUIDO VON USEDOM, 

PRUSSIAN ENVOY AT THE COURT OP ROME. 



My dear Baron Usedom, 

As you first brought to my notice 
this " noble little book/' and as, aided and 
encouraged by you, I have ventured upon giving 
my translation of it to the public, I feel anxious, 
by dedicating it to you, to show my appre- 
ciation of your valuable assistance. I have to 
the best of my ability followed your advice in 
making it almost a literal translation, and trust 
that I have not impaired its simple force, or 
changed the meaning of a single word in the 
original. T am well aware that some may 
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think it too abstruse, and others may even 
accuse it of not being quite orthodox; but I 
think all will consider it a very remarkable 
specimen of the pure and spiritual religion 
that was to be found in the Mystic School of 
Germany at a period when so much corruption 
and formalism had crep tinto the Church ; and 
the beautiful lessons it teaches of humility and 
self-surrender may be useful in an age like 
ours, in which self-seeking and intellectual 
pride are so fearfully prevalent. 

Believe me, 
Your affectionate Sister-in-Law, 

GEORGIA.NA Malcolm. 



67, Sloane Stbeet, 
Jan, 31, 1854. 



PREFACE. 



XTERY little is known of the Author of this 

^ remarkable work. 

In the short Preface found in the old editions, and 
in a lately discovered manuscript, he is called the 
Frankfort author (der Franckforter), and is said to 
have been a knight of the Teutonic order, priest and 
warden (or custos) in the chapter-house of that order 
at Frankfort. This building still bears the name of 
the Teutonic House (Deutsche Haus), and may be 
found at the entrance of Sachsenhausen, the suburb 
of Frankfort after passing the bridge of the Maine. 

The Teutonic order was of the same character as 
the Hospitallers of St. John and the Knights Tem- 
plars, and its laws were in conformity with theirs. 
Like them, it was originally founded for the support 
of the struggles in the Holy Land, and became after- 
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wards the mightiest instrument in the hands of the 
Pope and the Emperor for subduing, and, so to say, 
converting with the sword Prussia proper. 

We learn further that he was a rnember of the 
Union of Mystic " Gottesfremide^ a secret religious 
society, composed of ecclesiastics and laymen of all 
conditions, the object of which was to oppose the 
pernicious errors propagated by an heretical sect 
denominated the brothers of the ^^ Freyer Geistes*^ 
and the work itself gives internal evidence that such 
was the case. 

The Author evidently belonged to that great 
school of ascetic theologians of which Tauler, 
Thomas ll Kempis, Suso and others are the principal 
representatives. The scholastic school of the middle 
ages, and its endless and dry speculations, united 
with the fantastic aad visionary tendency of 
monastic life, bad brought on a reaction in the 
development of the German mind. The power and 
simplicity of Christian ascetic life, the flight of the 
soul from itself and from the world into the inward 
kingdom of God through Christ, has never perhaps 
found a stronger and livelier expression than in this 
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book. Perhaps never either in the writings of the 
Fathers, or In the solitude of the Thebais, or even 
in all those powerful minds that from the first 
centuries were regenerated by the Gospel, and 
fought and promoted its cause, has the essence of 
Christianity been more purely and deeply under- 
stood than in the circle of th^e men, whose souls 
sought a direct communion with God. 

As there are no traces of the *' GoUesfreunde " 
after the conclusion of the fourteenth century, it is 
evident that this work must have been written 
before that period; but it was not printed as 
a whole until 1518, when Luther published it with 
a preface by himself. He gave it the title under 
which it has since been known in German litera- 
ture, "Eyn Deutsch Theologia," i.e, a German 
Theology ; probably not only meaning, that it was 
written in the German language, but also that in 
opposition to Roman Theology it might be parti- 
cularly appropriated for the great movement which 
the " German Theologians " had just commenced, 
and which brought about the Beformation, of the 
sixteenth century. 



( viii ) 

Mr. t^feiffer, who in 1851 published for the first 
time an edition of the only manuscript that still 
exists, and has been found lately in Prince Lowen- 
stein's library at Brounbock (near Wertheim on the 
Maine), gives an account of the editions and transla- 
tions which the book has gone through, and which 
amount to more than fifty-five, amongst which are 
six Latin, three French, and one Flemish translation. 
As far as is known, this is the first English trans« 
lation that has been made firom the original German, 
and is taken from Luther's edition of 1518, re- 
published by Dr. Biesenthal, Berlin, 1842 ; there 
was, however, a translation from the Latin pub- 
lished in 1648. 



PREFACE, 

BY MARTIN LUTHER. 



ONE reads that St. Paul, though mean and 
insignificant in person, yet wrote powerful, 
weighty letters. And he himself testified of 
himself, that his speech was not adorned with 
ornamented and flowery words, yet full of the 
riches and power of all godly wisdom. Also if 
one looks to the wonders of God, it is clear that 
at all times pompous and shining preachers are 
not chosen for his word, but, as stands written, 
" Ex ore infantium," " Out of the mouth of babes 
and sucklings hast thou ordained thy praise." 
Item, the wisdom of God makes the tongues of 
the uneloquent the most eloquent. Again, he 
reproves the supercilious men, who are hurt and 
offended by the simple : " Consilium inopis," &c. 
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" You have despised good counsel and instruction, 
because they are given to you by poor and insig- 
nificant men." 

Therefore I say, that I will warn any one who 
reads this little book, that he work not his own 
damage, nor take offence at the bad German, nor 
the plain, unadorned words. For this noble little 
book, poor and unadorned as it is in words and 
man's wisdom, the richer and more costly it is 
in godly skill and wisdom. And if I would boast 
after my old foolishness, I should say, that next 
to the Bible and St. Augustine, there has not come 
before me a book from which I have learnt more, 
what God, Christ, men, and all things are ; and 
now first I find that to be true, which certain 
learned doctors say contumeliously of us Witten- 
berger theologians, as though we wished to set 
forth new things, just as if there had been no 
people of note formerly or elsewhere. Yes, truly, 
there have been ; but God's anger, occasioned by 
our sins, has not judged us worthy to see or hear 
them. For it is clear that for a long time such 
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things have not been treated of in the University ; 
and it has come to this, that the holy word of 
God has not only been laid upon the shelf, but 
nearly destroyed by dust and moth. Read, who- 
ever will, this httle book, and then say whether 
our theology is new or old ; for this Uttle book is 
not new. But perhaps it will be said, as formerly. 
We are German theologians : let us be so ; 
I thank God that in the German tongue I so 
hear and find my God, as I and they with me 
have never before found him, neither in Latin, 
Greek, or Hebrew tongue. God grant that more 
such books may come to daylight I so shall we 
find that (Jerman theologians are, without doubt, 
the best theologians. 

D. Martin Luther, 

an Augustine Friar at Wittenberg. 

Anno Christi, 1518. 



t 




CHAPTER L 

What is the Perfect and what the part, and how 
one should cast off the part that the Perfect may 
come. 

rpHE holy Apostle Paul saith in the 1 Cor. 
-^ xiii. 10, "When that which is perfect is come, 
then that which is in part shall be done away." 

Now, mark what is the perfect, and what is 
that which is in part. 

The Perfect is a Being that has in his being 
• all things comprehended and included, without 
whom and out of whom there is no true en- 
during being, in whom all things have their 
existence; for he is the essence of all things, 
and is in himself unchangeable and immoveable, 
yet changes and moves all other things. But 

B 
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the part or imperfect is that which proceeds 
from the Perfect, and springs out of him, as a 
ray or gleam is emitted from the sun, and 
seemeth to be somewhat this or that, and is 
called creature. And of the imperfect there is 
nothing in the Perfect; as there is nothing of 
the Perfect in the imperfect. 

The things in part are comprehensible, per- 
ceptible, and utterable ; but the Perfect is incom- 
prehensible, imperceptible, and unutterable by all 
creatures, as creatures. Therefore they cannot 
give "a name to the Perfect, as being none of 
them. The creature, as creature, can speak of, 
know, or apprehend nothing. When the Perfect 
comes, the part is done away. But when does he 
come ? Then, I say, when, as far as is possible, 
he is known, found, and tasted of the soul. Now 
it might be asked. Since he is inconceivable and 
incomprehensible by all creatures, yet the soul 
is a creature, how can he be known by the soul ? 
Answer : Therefore hiave I said, by it as creature, 
which means, that to the creature according to 
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its properties and nature, its egotism and self- 
seeking, it is impossible. Then from that crea- 
ture which would know the Perfect, its own 
properties and nature, egotism and self-seeking, 
must be cast off and become as nothing. This 
then is the meaning of St. Paul's words, " When 
the Perfect comes," that is, when he is known, 
" that which is in part," that is, nature, egotism, 
self-seeking, and self-assumption, will be despised 
and considered worthless. So long as we esteem 
these things and cling to them, so long the Per- 
fect remains unknown. Now it might be said. 
Thou sayest, out of the Perfect, or without him, 
there is nothing, and yet sayest, out of him flows 
somewhat; now, what flows from him, that is 
apart from him? Answer: Therefore one says, 
out of the Perfect, or apart from him, there is 
no true being; what, then, flows out of him 
has no real being, other than in him, but is 
an accident, or ray, or gleam, which is not a 
beii^, and has no existence but in the fire, from 
which it is emitted, as in the sun. 
B 2 
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CHAPTER II. 

WTiat sin is, and how man shovM not appropriate 
to himself what is good, for it belongs alone to 
the Eternal Good, 

fTlHE Holy Scriptures, faith and truth, speak 
■^ thus ; sin is nothing else than the creature 
turning itself from the immutable Good to the 
mutable, that is, from the Perfect to the part 
or imperfect, and above all to itself. Now 
mark, when the creature assumes to itself any- 
thing good, as for instance, being, life, knowledge, 
power, and in short, all that may be called good, 
and thinks that it is, or has it, then it turns 
itself away from God. For what did the devil 
do other, or what was his turning away or fall 
other, than that he assumed he was and would be 
something, and that something was his own, and 
belonged to him. This assumption, and his I, 
me, mine, and for me, that was his turning 
away and fall, and it is yet so. 
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CHAPTER III. 

How man's fall and turning away must he remedied 
like Adam's fall, 

XTTHAT did Adam other than the devil? It 
is said, because Adam ate the apple, he 
fell and was lost. I say, it was on account of his 
assumption, and of his I, me, mine, for me, and 
the Uke. Had he eaten seven apples, if it 
had not been for his assumption, he would not 
have fallen. When assumption began, then 
came the fall, even though he had eaten no 
apple. Now I have fallen a hundred times 
deeper and turned away further than Adam ; 
and all men together could not remedy and* 
restore Adam's fall and turning away. How 
then can mine be remedied? It must be re- 
medied as Adam's fall was, and by the same, 
and after the same manner. By whom and in 
what way came the remedy? Man could 
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not do it without God, and God would not 
do it without man; therefore did God take 
the nature of man or manhood on himself, and 
became man, and man became God; thus was 
the remedy effected. So must also my fall 
be remedied. I cannot do it without God, 
and it is not meet for God, nor will he do it 
without me. Then, if it is to be effected, God 
must become man in me, so that he shall 
take upon himself all that is in me, both inward 
and outward, that there be nothing in me that 
should strive against God, or hinder his work. 
Now, though God should have taken upon 
him the nature of all men who are and ever 
were, and become man in them, and they be- 
come united with God, if it should not be 
done in me, my fall and turning away would 
never be remedied; then must it also be done 
in me. And in this restoration and remedying 
I neither can nor may have any part, but must 
merely suffer God alone to do and work ; and I 
submit to him, his work and his will. And, 
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therefore, if I will not suffer this, but desire 
mine, and I, and for me, and me, that hinders 
God, so that he cannot work in me alone and 
without hindrance ; therefore, my fall and turn- 
ing away remain unremedied. See, all this is 
done by my assumption. 
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How man by the assumption of somewhat good 
in himself falls, and encroaches on the honour 
of God. 

/^ OD says, " My glory will I not give to 
^^^ another." Isaiah xlii. 8. He means thus, 
that honour and glory belong to, or are due to 
none but God alone. Now, when I appropriate 
goodness to myself, or assume that I am, or 
can know, or do anytiiing that is good, or that 
it is mine, or comes from, or belongs to, or 
is owing to me, or the like, then I take 
honour and glory to myself, and so do doubly 
offend. First, I fall and turn away as aforesaid. 
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Secondly, I grasp at the glory of God, and appro- 
priate to myself what is due to God alone ; for 
all that one should call good, that belongs to 
no one but alone to the one true. Eternal God, 
and whoever assumes it to himself, he does evil 
and is against God. 



CHAPTER V. 

How one should understand, that man should be 
mthout individual unsdom, love, desire, knowledge, 
and the like, 

Q10ME men say that man should become void 
of love, wisdom, will, desires, knowledge, and 
the like. But it is not to be understood by that, 
that there should be no knowledge in man, or 
that God should not be known, loved, praised, 
chosen, desired, or honoured by him, for that 
would be a great defect, and man would be Hke 
unto cattle and as a senseless brute. But it 
should be thus ; that this knowledge should be so 
clear and perfect, that it would be acknowledged 
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that it is not of man, or the creature, but that it 
is the eternal wisdom, which is the eternal Word. 
See, thus man and the creature pass away, and 
assume it not to themselves. And the less man 
assumes knowledge to himself, as his own, the 
more perfect that knowledge will become. So is 
it also with the will, love, desires, and the like ; 
for the less one assumes these to oneself, the more 
noble, pure, and godly they become. And the 
more one assumes them to oneself, the more 
gross, confused, and imperfect they become. See, 
thus should we cast these away, that is, the 
assumption of them. Then, when they are cast 
away, that is the purest, noblest knowledge that 
can be in man, and also the purest, noblest love 
and desire ; for then this is all of God alone. It 
is better and nobler that it be of God than of the 
creature. Do I assume or appropriate anything 
to myself, that proceeds from the delusion that it 
is mine, or that I am it ; did I know the truth, 
then I should also know that it is not I, nor 
mine, nor of me, nor the like ; so falls appropria- 
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tibn. It is better that God, or what is his, 
should as much as possible be known, loved, 
praised, and honoured, and that man should be 
conscious that he loves and praises God, than 
that Grod should be unpraised, unloved, un- 
honoured, and unacknowledged. For if delusion 
and ignorance become knowledge and perception 
of truth, appropriation is destroyed. Then a man 
speaks thus : See me, poor fool, I thought I was 
something ; now it is and was truly God. 



CHAPTER VI. 

That one ought to love most the best and highest, 
because it is the best. 

T3OETIUS says, "It is our defect, that we do 
■^"^ not love the best." He has said right ; for 
what is best, that should be most loved, and in 
this love there should not be any consideration 
either of utility or inutility, advantage or injury, 
gain or loss, honour or dishonour, praise or blame, 
or any such things ; but what in very truth is 
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noblest and best, that should be most loved, and 
that for no other reason than that it is the noblest 
and best. According to that a man should direct 
his life outwardly and inwardly. Outwardly, as 
among creatures one is better than another, ac- 
cording as the Eternal Good shines and works 
more in one than in another ; that in which the 
Eternal Good most shines, lightens, works, is 
acknowledged, and perceived, is the best among 
creatures ; and that in which it is least perceived, 
is also the least good. So then, as man makes use 
of, and has intercourse with creatures, and recog- 
nises this difference, the best should be most 
loved by him, and he should most adhere to, and 
be united with it ; but chiefly whatever is ascribed 
to God, what appertains to God, or is God's own, 
as goodness, virtue, truth, peace, love, righteous- 
ness, and the like, thereafter should the outer 
man direct himself, and what is against these, 
that should man despise and flee. But if the 
inward man should take an upward leap, as it 
were, and leap into the Perfect, he would then 
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tiud and t^t^, that the Perfect is immeasurably, 
iufiaitely> and innumerably nobler and better than 
the imperfect or part, the Eternal above the 
perishable, and the source or spring above all 
that springs or flows from it. Then the imperfect 
and part would become distasteful and be de- 
stroyed. Mark then, should the noblest and best 
be most loved, this must happen. 
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Of two eyes of the said mth which man looks into 
time, or eternity; and how one is hindered by the 
other. 

XT is to be observed that one reads and says, 
the soul of Christ had two eyes, a right eye 
and a left. In the beginning, when it was be- 
gotten, it turned its right eye into eternity, and 
the Godhead, and stood there immoveable in 
perfect contemplation and use of the divine 
Being and in godly perfection, and remained 
there unmoved and unhindered by all the acci- 
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dents, working, and moving of suffering, martyr- 
dom, and pain, which happen to the outer man. 
With the left eye it saw into creatures, and recog- 
nised there, and discriminated in them which 
was the better or the worse, nobler or inferior, 
and according to that was the outward man of 
Christ directed. So stood the inner man of 
Christ by the right eye of the soul, in perfect use 
of the divine nature, in perfect joy and bliss ; but 
the outer man, and with him the left eye of the 
soul, in perfect suffering, affliction, and labour. 
And this was in such wise, that the inward and 
right eye remained unmoved, unhindered, and 
untouched by all the labour, suffering, and 
martyrdom which happened in the outer man. 
Thus when Christ was scourged at the pillar, 
or hung on the cross, in his outer man, the soul, 
or the inner man by the right eye, stood in as 
perfect possession of joy and bliss as after the 
ascension, or as now; and thus also the outer 
man, or the soul by the left eye, was never 
hindered or impaired by the inner man, in its 
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working, in all that belonged to it outwardly; the 
one did not hinder the other. 

Now the created soul of man has also two 
eyes; the one is the power of looking into 
eternity, the other of looking into time and 
into creatures, to perceive the diflference amongst 
them, as before said, and to give life to the body. 
But these two eyes of the souls of men cannot 
work together at the same time ; for would the 
soul look with its right eye into eternity, the 
left eye must desist from all its works, and 
behave as though it were dead ; and would the 
left eye do its work concerning outward things, 
(that is, deal with time and creatures,) the right 
eye must be hindered in its contemplation. 



( IS ) 



CHAPTER VIII. 

How the said of man, while still in the body, may 
have a foretaste of eternal happiness, 

T T is a question whether it is possible that the 
soul, whilst still in the body, may take a look 
into eternity, and there obtain a foretaste of 
eternal life and happiness. 

This is usually denied, and with truth ; for it 
cannot be, whilst the soul regards the body alone, 
and the things that belong to the body. Time, and 
aU creatures besides, and thereby perverts and 
distracts itself. But if the soul would discern 
Eternity, it must be pure, and free from all 
imaginings, and separated from all creatures, and, 
above all, from itself. And this, one may sup- 
pose, has never happened in all time. But St. 
Dionysius maintains it is possible, as appears 
from his words to Timothy : — " For the contem- 
plation of divine mysteries, thou shouldst abandon 
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the senses, and whatsoever can be perceived by 
the senses, and all that affects them ; and reason, 
and all the workings of reason, and all that can 
be comprehended and perceived, created and 
uncreated, by reason; and pass out of thyself, 
and give up all knowledge of all the aforemen- 
tioned things, and come into union with that 
which is above all creatures and knowledge." 
Were this not possible in this life, why did he 
teach it, and speak it to a man in this life ? 

It should also be known that a certain master 
says of these words of St. Dionysius, that it is 
possible, and that a man may experience it so 
often, that he may become accustomed thereto, 
and may see it as often as he will. And this 
insight is nobler, more agreeable to God, and 
worthier, than that which all creatures together 
could have as creatures. 
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CHAPTER IX. 

How it is better and more advantageous for man, 
to see truly what God works throtu/h him, and 
for what God makes use of him, than that he 
should know what God has at any time worked 
or will work, in all creatures ; and how happi- 
ness alone lies in God and in his works, and not 
in the creature, 

/^NE should mark and know in perfect truth, 
^^^ that all virtues and all goodness, and even 
the good that is God himself, do never make man 
or the soul virtuous and happy, whilst they are 
out of the soul. In like manner is it with sins 
and wickedness. Therefore, however good it 
may be to inquire and learn, and also to know, 
what pious and learned men have done and 
suflFered, or how they have lived, and also what 
God has worked and wiUed in and through them ; 
yet would it be a hundred times better that man 
should experience and know the state of his own 
c 
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life, and what God is, would have done through, 
and would work in him, and for what he would 
make use of him, or not. Therefore it is true, 
when one says, — " Were going out ever so good, 
remaining in were better." Likewise it must be 
understood, that eternal happiness depends upon 
that alone, and on nothing else : and would man 
or the soul be blessed, the One alone must be in 
the soul. 

Now, one might ask. What is the One? I 
say it is good, or become good, and is yet not 
this or that good which can be known, named, or 
shown; but all, and over all. Neither is it 
needful it should enter into the soul; for it is 
already therein. But it is unperceived. When, 
therefore, it is said one should attain to it, or it 
should enter into the soul, it is as much as to 
say, one should seek, find, and taste it. And 
because it is one, so are simplicity and unity 
better than manifoldness ; for blessedness lies 
not in much or in manifoldness, but in one 
and in unity. In short, blessedness lies not 
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in any creature, or creature's work, but alone 
in God and his works. Therefore should I 
wait on God alone and his work, and leave 
all creatures with all their works, but before 
all myself. Yea, further, all the works and 
wonders that God has ever done, or may work 
in and through all creatures, or even God him- 
self with all his goodness, inasmuch as he is 
not in me and it aU happens out jof me, does 
not make me blessed, except he be within me, 
and is known, loved, found, and tasted in me. 



CHAPTER X. 

How perfect men desire nothing other than that 
they may be to the Eternal Good, as is to a man 
his hand; and how they have lost the fear of 
Hell and desire of Heaven, 

♦IVrOW mark, where men are enlightened 

with the true light, they perceive that 

all that they may desire or choose, or that by 

all creatures, as creatures, has ever been desired. 

c 2 
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chosen, wished, or perceived, is nothing com- 
pared with the Eternal Good. Therefore, they 
abandon all desires and wishes, and surrender, 
or abandon themselves and all things to the 
Eternal Good. Yet there remains in them one 
desire, to advance themselves nearer to the Eter- 
nal Good, that is, to a nearer knowledge, and 
more ardent love, and purer comfort, and more 
entire subjection and obedience, so that such 
an enlightened man would say, " I should like 
to be to the Eternal Good, as is to a man his 
hand ;" and they fear always that they are not 
obedient enough, and likewise they desire the 
blessedness of all men. But in themselves they 
are void of this desire, and do not assume it to 
themselves ; for these men perceive well that 
this desire is not of man but of the Eternal Good. 
Likewise in such freedom do these men stand, 
that they are without either fear of pain, or helU 
or hope of reward, or heaven : they live in pure 
subjection and obedience to the Eternal Good, 
from a free love. That was in Christ in per- 
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fection, and in his followers more in some, and 
less in others. It is grievous that though the 
Eternal Good directs and draws us most nobly, 
we will not. What is nobler than to be truly 
poor in spirit ? and yet when it is set before us 
we reject it. We want always to be spiritual, 
that we might feel in ourselves great relish, 
sweetness, and pleasure ; then would we be con^ 
tent and would love God. But if this fail us we 
are full of sorrow, and forget God, and fancy 
we are lost. That is a great defect, and a bad 
sign. For a true lover of God loves God or 
the Eternal Good equally in having or wanting, 
in sweet or bitter, and the like. Hereby let 
every one examine himself. 
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CHAPTER XI. 

How the righteous man may be brought into hell in 
this life, and therein cannot be comforted; and 
how he is removed from hell to heaven, and 
cannot therein be afflicted. 

rilHE soul of Christ was to go into hell, before 
it could go into heaven; so also must the 
soul of man. But mark how this happens. When 
man truly sees and understands himself, he finds 
that he is bad and unworthy of all good and 
comfort that he could have from God or the 
creature, and believes himself to be nothing less 
than eternally lost and condemned, and considers 
himself unworthy even of that ; yea, he thinks 
himself unworthy of all the sufferings that can 
befal him in this life, and that it is just and right 
that all creatures should be against him, and 
cause him injury and pain, all which is less than 
he deserves. Also he thinks it right that he 
should be eternally condemned, and a footstool 
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to all the devils in hell, and yet unworthy of all 
this, and may and will desire no comfort or 
deliverance, either of God or creatures, but he 
will rather be without consolation and deliverance ; 
and he does not object to his suffering or con- 
demnation, for it is just and right, and is not 
against God, but is the will of God, therefore he 
loves it and is contented. His guilt and wickedness 
alone is grievous to him, for that is unrighteous 
and against God, and this grieves and troubles 
him. And this is called true repentance from 
sin. And he who so comes into hell in this life 
goes after it into heaven, and obtains a foretaste 
even in this life, which surpasses all the pleasures 
and joys that ever were or could be in time, 
from all the things of time. And whilst man is 
thus in hell, no one may comfort him, neither 
God, nor the creature ; as it is written : " In hell 
is no redemption." Thereupon it has also been 
said : " I perish, I die, I live without comfort, 
outwardly and inwardly condemned, and no one 
begs that I may be delivered." 
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Now God forsakes not man in this hell, but 

acknowledges and takes him to himself, so that 

man desires nothing but the Eternal Good alone, 

and perceives that the Eternal Good is so beyond 

all measure good, that it is his delight, peace, joy, 

rest, and contentment. And if man esteems and 

desires nothing else than the Eternal Grood, and 

not himself, then will the peace, joy, rest, and 

pleasure of the Eternal Good, and whatever is 

belonging to it, become his, and thus man is in 

heaven. This hell and this heaven are two good 

and safe ways for man in this life, and it is well 

for him who finds them rightly ; 

'* For this hell passeth away, 
This heaven doth stay." 

Likewise man should observe, when he is in this 
hell nothing may comfort him, and he cannot 
believe that he ever will be comforted and de- 
livered; on the contrary, when he is in this 
heaven then nothing may trouble or distress 
him, and he does not believe that he can be 
troubled or comfortless ; although after this hell 
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he will be comforted and delivered, and after this 
heaven be troubled and unconsoled. Likewise 
this hell and this heaven so come to man, that 
he knows not from whence it comes, and cannot 
of his own power either do or not do, nor think 
from whence it comes or goes away. And man 
can of his own will and power neither give nor 
deprive himself of these, take or lose them, but as 
is written : " The wind bloweth where it listeth, 
and thou hearest the sound thereof, but canst 
not tell whence it cometh or whither it goeth." 
John iii. 8. And when man is in one of these 
two states it is right with him, and he may be as 
safe in this hell as in this heaven : and whilst 
man is in this life he may very often fall into, and 
go from one to the other ; yea, in one day and 
night, oft and many times, and all that without 
himself. But when man is in none of these, he 
joins the creature, and wavers here and there, 
and knows not whereabouts he is. Yet shall he 
never forget these two in his heart. 
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CHAPTER XII. 

WTiat is the right, true, inward peace, which 
Christ left at the last to his disciples. How 
man too soon dismisses his imaginings; and of 
the three steps which lead to perfection. 

Tt yTANY people say they have no peace or 
rest, but much adversity, temptation, suf- 
fering, and persecution. Whoever will now see 
and consider this in truth, must perceive that the 
devil would also have peace, if everything hap- 
pened to him according to his will and pleasure. 
And therefore should we mark and look out for 
the peace which Christ at the last left to his 
disciples, when he spake, "Peace I leave with 
you, my peace I give unto you, not as the world 
giveth, give I unto you." Johnxiv. 27. For the 
world deceives in its gifts. But what peace does 
Christ mean? He means that inward peace, 
which so breaks through all temptations, over- 
comes all adversities, tribulations, shame, misery. 
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or whatever is such, that one may be joyful and 
patient therein, as all his loved disciples were, 
and not they only, but all the chosen friends of 
God, and true followers of Christ. See and take 
heed, he who has loved diligence and earnestness 
can well know as much as is possible to the 
creature, the true eternal peace which is God 
himself. Tauler says there are men in this Ufe 
who dismiss too soon their imaginings, before 
they are freed from them by the truth, and because 
they free themselves, they can scarcely or never 
come to the truth. Therefore should one at all 
times observe with diligence the working of God, 
and his calling, leading, and warnings, and not 
the working, calling, or warnings of men. Now 
one should know that no one can be enlightened, 
before he be cleansed, purified, and delivered. 
Also no one can be united with God before he be 
enlightened, and there are three ways thereto ; 
purification, enlightening, and union. 
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CHAPTER XIIL 

How all men are dead in Adam, and become alive 
again in Christ ; and of true obedience and dis- 
obedience, 

A LL that was lost and died in Adam rose 
again, and became living in Christ. All 
that rose and lived in Adam, that perished and 
died in Christ. But what is and was that ? I say, 
true obedience and disobedience. But what is 
true obedience ? I say it is, that man should be 
so entirely without self, that is, without selfishness 
and egotism, that he should so little seek and 
consider himself and his, in all things, and also 
that he should have so little feeling for himself, 
and should esteem himself and his own so little, 
as though he were noty and the same by all crea- 
tures. What is there then that may be esteemed 
and valued ? I say it is One alone, namely, what 
is called God. Lo, that is true obedience in the 
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truth. And so it is in a blessed eternity ; therein 
will nothing be sought, nor considered, nor loved, 
but the One ; so also will nothing be thought of 
but the One. Hereby one may mark what dis- 
obedience is ; it is, that man thinks somewhat of 
himself, and fancies he is and knows, and can do 
something, and seeks himself and his in all things, 
loves himself, and the like. To true obedience 
man was and is created, and owes the same to 
God. And this obedience is in Adam fallen and 
dead, and is in Christ risen and living, (Rom. 
V. 8 ;) and disobedience is risen and alive in Adam, 
and dead in Christ. Yea, the manhood of Christ 
was and stood so entirely without self, and with- 
out all other things, as never any other creature 
could, and was nothing else than a house and 
dwelling of God. And all that there belonged to 
God, and that this same manhood was and lived, 
and was a dweUing for the Godhead, that it did 
not assume to itself. It did not assume to itself 
that Godhead of which it was the dwelling, nor 
all that which the Godhead in it willed, did, or 
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left undone, nor all that which ever happened or 
was suffered in the manhood ; but in the man- 
hood was neither assumption, nor seeking, nor 
desire, but alone one seeking or desire, how the 
Godhead might be contented, and it did not 
assume it to itself. Of this, one can here no 
more write or speak. It is inexpressible. It can 
or will never be thoroughly or exactly expressed ; 
for it will not allow itself to be spoken of or 
written, except by him, who is and knows it. 



CHAPTER XIV. 

What the Old and New Man is. 

lEXTHEN one speaks of the old and new man, 
^ ^ one should also mark, the old man is 
Adam and disobedience, selfishness and egotism, 
and the like ; but the new man is Christ and 
obedience. Also, when one speaks of death and 
corruption and the like, one means, that the old 
man shall be destroyed; and when and where 
this takes place, from true godly light, the new 
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man will be born again. One says, moreover, 
that man should die to self ; that is, man's self- 
ishness and egotism should die. Of that St. Paul 
speaks, " Put off the old man with his works, and 
put on the new man, which is created and formed 
after God." Eph. iv. 22, 24. Whoever lives 
in selfishness, and after the old man, he is called, 
and is, Adam's chUd ; and he may so deeply and 
essentially live therein, as to be also the devil's 
child and brother. But who lives in obedience, 
and in the new man, he is Christ's brother and 
a child of God. Then, where the old man dies 
and the new is bom, there takes place the other 
birth, of which Christ spake, " Except a man be 
born again, he cannot see the kingdom of God." 
John iii. 3. Also, St. Paul says, " As in Adam 
all die, even so in Christ shall all be made alive " 
(1 Cor. XV. 22) ; that is, all who follow after 
Adam in disobedience, they are dead, and will 
never become alive but in Christ, that is, in 
obedience. Therefore, as long as man is Adam, 
or his child, he is without God. Christ says. 
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" He that is not with me, is against me." Matt, 
xii. 30. Now, he who is against God, is dead 
to Grod. From that follows, that all Adam's 
children are dead to Grod ; but he who is in obe- 
dience with Christ is with God, and lives. Also, 
it is written, "It is sin for the creature to turn 
away from the Creator." But this is one and 
the same thing : for who is in disobedience, he is 
in sin, and sin can never be remedied, but by a 
return to obedience. And so long as man is in 
disobedience, so long will sin never be remedied, 
do what he will. Mark this ; for disobedience is 
sin itself ; and does he return to true obedience, 
so is all remedied and forgiven, and not otherwise. 
This is worthy of note. And could the devil come 
into true obedience, he would become an angel, 
and all his sins and wickedness would be remedied 
and would be at once forgiven; and could an 
angel come into disobedience, he would forth- 
with become a devil, though he did nothing more. 
Were it possible that a man should be so entirely 
and purely without self, and without all things in 
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true obedience as Christ's manhood was, he would 
be without sin, and also one with Christ, and the 
same by grace that Christ was by nature. But 
one says, it cannot be, because it is said also, that 
no one is without sin. Yet is it true, the nearer 
one is to this obedience, the less sin; and the 
further one is, the more sin. In short, whether 
man is good, better or best, bad, worse or worst, 
sinful or blessed before God, that lies all in obe- 
dience or disobedience. Therefore is it also 
written, tlie more selfishness and egotism, the 
more sin and wickedness ; and the less of these, 
the less also of that. It is also written, the more 
my egotism and selfishness decrease, the more 
God will increase in me. Thus, were all men in 
true obedience, there would be no sorrow nor 
suffering, but only light sufferings of the senses, 
that would not be to complain of; this one should 
mark. For were this so, all men would become 
as one, and no one would inflict injury or suf- 
fering on another; also, no one would live and 
act against God. From whence, then, should 

D 
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sorrow or suffering come? But now, all men 
and all the world are suffering in disobedience. 
Now, were a man purely and entirely in obedi- 
ence, as we believe that Christ would be, and 
also was (he would otherwise not have been 
Christ), to him would all men's disobedience be 
a sorrowful, bitter suffering, for all men would 
be against him; this one must mark; for the 
man in this obedience would be one with God, 
and God himself would be in that man. See, 
thus is all disobedience against God, and nothing 
else. In truth, Gk>d is against nothing ; and no 
creature or creature work, nor all that one can 
name or think of, is against God or displeasing to 
him, but only disobedience and disobedient man. 
In short, all that is, pleases well and is agreeable 
to God ; only disobedience and disobedient man 
please him so iU, and are so repugnant to him, 
and grieve him so much, that whereas if man, 
suffers, foels, and is sensitive to what is against 
him, or gives him pain or grief, he, instead, would 
willingly suffer a hundred deaths, that he might 
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destroy disobedience in one man, and give birth 
again to his obedience. But though no man is 
as entirely and purely in this obedience as Christ 
was ; yet is it possible for a man to come so near 
to it, that he may be called godly and in union 
with God. And the nearer man comes to this, 
and the more godly and in union with God he 
becomes, the bitterer suffering will disobedience, 
sin, and unrighteousness cause him. Disobe- 
dience and sin are one : there is ^lo sin but dis- 
obedience, and what comes from disobedience. 



CHAPTER XV. 

Haw (me must not usurp or assume to (meseJf any- 
thing good, but confess onese\f guilty of the evil 
one has done, 

rilHERE are some men who think, and say, 

that they are so entirely dead to the world and 

themselves that they may live without sorrow, and 

so that nothing can move them, just as if all men 
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Were in this obedience, or as if there were no crea- 
tures that troubled them, and thus live in a good 
easy life and spirit, and enjoy themselves with all 
things whatever they may be. But, in truth, it is 
not so ; it is as has been written before. It might 
]be so, if all men were in obedience ; but since they 
are not, therefore it cannot be. Now it might be 
said. Should man then remain void of everything, 
and assume nothing to himself, neither good nor 
bad ? I say, the good no one should assume to 
himself, for it is God's, and the goodness of God; 
but that man may have recompense and eternal 
reward and blessedness, who is fit and ready for 
it, and allows that he is a house and dwelling of 
the Eternal Good and Godhead, that it may have 
its power, will, and work in him, without hin- 
drance. But if a man will excuse himself, and 
not assume to himself the evil, and will impute 
and attribute it to the devil and sin, then I say, 
punishment, shame, and eternal misery and dam- 
nation shall be that man's portion, because he is 
fit and prepared so that the devil, falsehood, and 
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lies, and other wickedness may have their will 
and power in him, and he is their house and 
dwelling. 



CHAPTER XVI. 

Hov) the life of Christ is the noblest and best that 
ever was, and can be ; and the reckless, false, and 
free life, the worst, 

XT must be known and believed, that as there 
is no life so noble and good, and so pleasing 
to God, as the life of Christ; so to all nature 
and all selfishness it is the bitterest life. But 
the reckless, free life, is to all nature, selfishness, 
and egotism, the sweetest and most enjoyable life. 
But it is not the best and noblest, though it may 
appear the best to certain men. But though the 
life of Christ is the bitterest, it is yet the most to 
be loved. This one should mark: there is a 
knowledge, by which the one pure Good is per- 
ceived, and the same Good is neither this nor 
that ; but it is that, of which St. Paul speaks 
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1 Cor. xiii. 20, — " When that which is perfect 
is come, then that which is in part shall be done 
away." He means this, that the Perfect sur- 
passes every part, and every part and imperfect 
is nothing in comparison with the Perfect. So 
will also all knowledge of the part be destroyed, 
when the Perfect is known; and where it is 
known, there must it also be loved, so that all 
other love, wherewith man has loved himself and 
other things, will be entirely destroyed. And 
this knowledge perceives also the best and 
noblest in all things ; and it loves the true Grood, 
and for nothing else than for the sake of the true 
Good. For where this knowledge is, there will 
it be known that the life of Christ is the noblest 
and best; and therefore is it also to be most 
loved, and will be wiUingly adopted and practised ; 
and it will not be asked or considered whether it 
causes weal or woe, pleasure or pain, to nature 
or to any one. 

Also one should mark, that in whatever man 
this true Good is perceived, there must also the 
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life of Christ be and remain till the death of the 
body ; and who imagines otherwise, he is deluded, 
and who says otherwise, he lies. And in whatever 
man the life of Christ is not, there also the true 
Good and the truth will not be known. 



CHAPTER XVII. 

How man cannot come to the true light and to the 
life of Christ through much asking or reading, 
or by high natural science and reason, but by 
denying and renouncing himself and all things. 

TVTO one may think that he can come to this 
true light or true knowledge, or to the life 
of Christ, by much questioning or by hearsay, or 
by reading or studying; nor by great and high 
science and mastership, or by high natural reason. 
I say even more : whilst man holds to something, 
or entertains something in his love, or opinion, 
or in desire and seeking, or is under the im- 
pression that there is a this or that, be it the 
man himself, or whatever it be that is not of 
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God; he comes not thereto. This Christ him- 
self has said. He says : — " If any man will 
come after me, let him deny himself, and take up 
his cross, and follow me," (Matt. xvi. 24 ;) and, 
"He that taketh not his cross, and foUoweth 
after me, is not worthy of me." This he meant 
thus : who does not leave and lose all things, he 
can never know me truly, nor attain to my life. 
And were this never spoken by the mouth of 
man, yet the truth would speak it in yourself; 
for it is in the truth. But while man loves the 
"part," and chiefly himself, and deals with it 
and holds to it, he is and becomes so blind, that 
he knows no good ; for what to himself and his 
is most useful, agreeable, and enjoyable, that he 
thinks the best, and it is dearest to him. 
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CHAPTER XVIII. 

Because the life of Christ is to all nature and self* 
love the most bitter, therefore mil nature not 
adopt it, and adopts the reckless, false life, be- 
cause it is the most enjoyable and comfortable, 

T^rOW, because the life of Christ is the bitterest 
to all nature, egotism, and selfishness ; to 
attain to it, all selfishness, egotism, and nature 
must be abandoned, and lost, and die. Therefore 
nature dreads this life, and thinks it bad and 
wrong, and a folly, and adopts for itself a life 
which is enjoyable and comfortable, and says, 
and in its blindness imagines, it is the best. 

See, now, no life is so enjoyable and comfort- 
able to nature as the free, reckless life ; therefore 
it clings to the same, and enjoys itself, and its 
selfishness, and its own peace and comfort, and 
all that is of its own self. And this happens 
chiefly when there is a strong natural reason ; for 
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the same climbs so high in its own light, and into 
itself, that it imagines itself to be the eternal true 
light, and gives itself out for the same, and is 
deluded in itself, and deludes others, who know 
nothing better, and are also inclined thereto. 



CHAPTER XIX. 

Htm a friend of God willingly performs outwardly, 
by works, the things which must and shall be ; 
and troubles himself not with the others. 

TVTOW, one might inquire : How does it stand 
with the man who, as much as possible, 
follows the true light? I say, truly, this can 
never rightly be answered. Wherefore ? Because 
he who is it not, cannot say it ; and he who is it 
and knows it, can also not say it. Who, there- 
fore, would know it, must wait till he becomes it. 
Yet I believe his outward walk and life stands 
thus ; namely, what really must and shall be, 
that accords well with it ; but what need not be, 
but is purely self-will, that accords not with it. 
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Man makes for himself too many " musts " and 
" shalls," which are false. When pride, ambition, 
and other vice and wickedness, drive man to do 
or not to do, he says. It must and shall be. 
Do the friendship and favour of others, or his 
own lusts, lead him to or from anything, he says 
again. It must and shall be. 

But this is all false. If man had no other 
"must" and "shall" than that to which God 
and truth direct and lead him, he would be more 
fully and more profitably employed than now. 



CHAPTER XX. 

How the Spirit of God sometimes dwells in man, 
cmd rules him, and sometimes also the evil 
spirit, 

/^NE says, that the devil and his spirit have 
^^^ sometimes so possessed a man, that he 
knows not what he does or does not, and he has 
no power over himself; but the bad spirit has 
power over him, and does or leaves undone, in 
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him, by him, through and out of him, what he 

wm. 

It is true, in one sense, that all the world is 
possessed with the devil, — that is, with lies and 
falsehood, wickedness and vice, which is all 
devihsh ; as it is also, in another sense : for who 
were so possessed and laid hold of by the Spirit 
of God, that he should not know what he did or 
did not do, and should have no power over him- 
self, but the will and Spirit of God should have 
power over him, and work, and do and cause to 
be done, by and through him, what and as He 
wills, — ^he would be one of these men of whom 
St. Paul speaks (Rom. viii. 14), — " For as many 
as are led by the Spirit of God, they are the sons 
of God," and are not under the law; and to 
whom Christ speaks (Matt. x. 20), — " For it is 
not ye that speak, but the Spirit of your Father 
which speaketh in you." But, I fear, a hundred 
thousand, or countless numbers, are possessed by 
the devil, where not one is possessed by the Spirit 
of God ; which comes from this, that men have 
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more likeness to tlie devil than to God. Egotism 
and selfishness belong all to the devil> and on 
that account he is a devil. See, a word or two 
embraces all this, which else one must express in 
many words; that is, — be purely and entirely 
without thyself. But the former many words 
have better explained, proved, and discrimi- 
nated it. 

Now, one says, I am not altogether prepared 
for this, therefore it cannot come to pass in me ; 
and so one finds an excuse. Then one must 
thus answer: that man is not, or becomes not 
ready, is truly his own fault; for if man had 
nothing else to attend to or do, than to watch his 
preparation in all things, and how he becomes 
prepared, truly God would prepare him well, for 
God has as great diligence, love, and earnestness 
in this preparation, as he would have for the 
pouring in of his Spirit, were man already 
prepared. 

Yet there are certain means thereto, as one 
says : He who would acquire an art which he has 
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not, requires four things : — ^the first, and most 
necessary, is, great desire and industry, and 
steadfast earnestness how he may attain to it; 
and where this is not, he never will attain to it : 
the second, that he may have something whereby 
to learn : the third, that he may attend well and 
diligently, and take heed to the teacher, beUeve 
him, be obedient to and follow him : the fourth, 
that he may set about and practise it. Where 
one of these points is wanting, no art will ever be 
acquired or mastered. 

Thus is it also with this preparation; and who 
has the first, that is, industry and steadfast earnest 
desire for the end, he seeks and finds all that 
belongs to it, serves, and is useftd for it. But 
who has not earnestness, love, and desire, he 
seeks not, and also finds not, remains unprepared, 
and comes never to the end. 
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CHAPTER XXI. 

He who would suffer God^s working, and will he 
obedient, he must suffer all things ; that is, God, 
himself, and all creatures ; and must be obedient 
in all, in passive and also in active ways, 

A LSO one speaks of certain ways, and the 
preparation thereto, and says : One 
should submit oneself to God, be obedient, sur- 
rendered, and subject to him. That is true; 
for whoever would come to the highest point that 
one could attain to in this life, in him would all 
this be in true perfection. But whoever should 
and will suffer God's working, he must and 
should suffer all things ; that is, God, and him- 
self, and all creatures, nothing excepted; and 
who should and will be obedient, surrendered, 
and subject to God, he must and should be sur- 
rendered, obedient, and subject in passive ways 
alone, and not in active ways ; and this altogether 
in a silent indwelling in the depth of his soul, 
and in a secret, concealed passiveness, to hear 
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and to suffer all things, and not to desire or use 
in all this any pretence or excuse, or objection or 
revenge; but, whilst bearing all, to speak with 
a loving, humble, true benevolence : " Father, 
forgive them ; for they know not what they do." 
Luke xxiii. 34. 

See, that would be a good way to the best, and 
preparation for the highest point that man can 
attain in this life ; that is, the lovely life of Christ : 
for in the life of Christ are and were contained 
the aforesaid ways perfectly and entirely, to the 
end of his bodily life. Therefore to the lovely 
life of Christ there is no better way and pre- 
paration than that same life, and to exercise 
oneself therein as much as possible; and of 
what else belongs to it, somewhat has been before 
said, and all that here and elsewhere is spoken 
of, is all the way or guiding point to the true 
end. But what that end is, of that knoweth 
no one what to say; but who would like to 
know it, he must go tliereto by the right way, 
that is, by the life of Christ, 
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CHAPTER XXII. 

Four things are needed for man to become capable 
of godly truth and partake of the Holy Spirit, 

TJUT there are ways to the life of Christ, 
*^"^ as has been said before : for where God 
and man are united, so that one speaks in the 
Truth, and the Truth testifies, that true perfect 
God and true perfect man are one, and man 
so entirely surrendered to God, that God himself 
th^^, is man, and is also God there, and works 
continually there, and does and does not, without 
any I, me, and mine, and the like ; see, in that 
man is Christ, and in no one else. Now because 
the true perfect man is here, so is also perfect 
feeling of weal and woe, pleasure and pain, 
and all that may be felt and experienced both 
outwardly and inwardly-, and as then God is 
there man himself, so doth he also feel and 
experience pleasure and pain, and the like, 
as a man, who is not in God, feels and per- 

E 



( 50 ) 

ceives all that brings weal and woe to man, 
and especially what is repugnant to him. So is 
it also where God and man are one, there will 
all that be felt that is repugnant to God and 
man. And even as there the man becomes 
nothing, and God everything; so is it also 
with that which is repugnant to man, and grieves 
him; and this by God's will must last all the 
while this mortal and material life lasts. There- 
fore mark, where God and man are united in 
any one, he stands without self, and without 
all things, and void of all, on account of God, 
and not on account of man or the creature. 
For God's property is to be without this or 
that, and without selfishness and egotism, and 
the like; but the property of the creature and 
nature is, that it seeks and wills itself and its 
own, and this and that, here and there, in all 
that it does and does not. Now when the crea- 
ture or man gives up his self and selfishness, and 
goes out from self, God enters in with his pro- 
perties ; that is, with his self. 
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CHAPITER XXIII. 

Of two bad fruits which grow from the seed of the 
Evil Spirit, and are two Sisters who willingly 
live together ; the one, spiritual pride and riches, 
the other, unregulated false freedom. 

/^NE should also mark, when man has gone 
^"^ all the ways that direct him to truth, and 
exercised himself therein, and it has been so very 
bitter to him so long, that he thinks he has 
already arrived at it, and is dead to, and has 
renounced self, and surrendered himself to God ; 
then the devil sows his seed in him. From this 
seed then grow two fruits, the one is spiritual 
riches or spiritual pride; the other is unregu- 
lated false freedom ; these are two sisters, that 
are always and willingly together. See, this arises 
thus : the devil prompts man, so that he thinks 
and imagines he is come to the highest point and 
by the nearest way, and needs henceforth neither 
Scriptures nor anything else, and is also become 
E 2 
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quite without wants. And from that there arises 
in him peace and great enjoyment, and it follows 
from thence that he says : Now I am above all 
men, and know and understand more than all the 
world, and therefore it is just and right that I 
should be a God to all creatures, and that all 
creatures, especially all men, should serve, attend 
to and be subject to me; and he seeks and 
desires the same, and accepts it willingly from all 
creatures, and especially from men, and thinks^ 
himself well worthy of all this, and that it is due 
to him, and considers all men as asses or beasts ; 
and whatever will yield good and enjoyment, 
sport and pleasure to his body and nature, of 
all this. he thinks himself worthy, and seeks and 
accepts it whenever he can, and thinks all too 
little that one can do for him, and imagines 
he is well worthy of it all. And all men who 
serve or are subject to him, even though they 
be thieves and murderers, he says, are noble true 
hearts, and have love and faithfulness for the 
truth and to poor men, and should be praised by 
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them, and he seeks the same and follows after 
them, wheresoever they be. But whoever does 
not do according to, or wait upon the will of 
these proud men, and is not subject to them, 
he is not praised by them, and easily blamed, 
and unsought, though he were holy as St. 
Peter. Now, as this true spiritual pride thinks 
it needs neither Scriptures, nor doctrines, nor 
the like, so also it despises all the customs, 
ordinances, laws, and commandments of the holy 
Church, and esteems the Sacraments as nothing, 
and derides them, and also all men that use and 
hold to these ordinances. By this one may well 
mark that these two sisters dwelt together. Be- 
cause also this spiritual pride thinks it knows and 
understands more than all men, it will also speak 
and chatter more, and wills that its words and 
speaking shall alone be regarded and listened to, 
and that all other words and speakings shall be 
wrong, and also a mockery and folly 
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CHAPTER XXIV. 

Of being poor in spirit, and of true humilittj, and 
whereby one should discern the right, well regu- 
lated true free man, whom the truth has freed, 

TJUT where there is poorness of spirit and 
' '^^ true spiritual humility, there it is quite 
otherwise. And it comes from this, that in the 
Truth it will be found and perceived, that man of 
himself and of his own is and has nothings can do 
and be worth nothing, but only vice and wicked- 
ness. From that follows that man finds Wmself 
quite unworthy of all that, which may befal him 
from God or creatures, and that he owes duty to 
God and all creatures in God's place, in passive 
ways and also somewhat in active ways, and 
therefore he has in truth in no wise a right to 
anything, but speaks in an humble spirit : It is 
just and right that God and all creatures should 
be against me, and should have a right over and 
to me, and I should be against no one and have a 
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right to nothing. From hence it follows, that 
man may or will beg or desire nothing of God or 
creatures but what is necessary, and that with 
fear and of grace, not of right ; also he should not 
allow his body or his nature more good or enjoy- 
ment than is necessary ; he does not allow and 
permit any one to help or serve him, without a 
necessity, and all that with fear, as having a right 
to nothing, and thinking himself unworthy of all. 
This man also thinks that all his words and say- 
ings are nothing but folly. Therefore he speaks 
to and accosts no one, to teach or to chasten, 
unless godly love and truth drive him thereto, 
and that he does with fear and as little as he can 
help. Also this poorness of spirit and humility 
will teach him, that all men cling entirely to 
themselves, and are inclined and turned to vice 
and wickedness, and that therefore it is necessary 
and useful that there should be ordinances and 
customs, laws and commandments, that thereby 
blindness may be taught, and wickedness forced 
under rule; and were that not so men would 
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become worse and more disorderly than dogs or 
other animals. For many men are by custom 
and ordinances trained and turned to the Truth, 
which otherwise would not have come to pass. 
Also few men have come to the Truth, if they 
have not before begun by ordinances and cus- 
toms, and exercised themselves therein, whilst 
they knew nothing better. For this reason are 
laws and commandments, ordinances and cus- 
toms, not contemned nor scorned by the spiri- 
tually humble, and the poor in spirit, nor also the 
men who use them ; but they speak with a loving 
compassion, and with complaining sorrow and 
pity : To thee, O God and Truth, do we complain, 
and thou thyself complainest, that human blind- 
ness, defect and wickedness, cause that to be 
needful and necessary, which in the Truth is not, 
and should not be needful ; and they desire that 
men who know no better or other way to come to 
the Truth should know and perceive why all laws 
and ordinances exist and are established. And 
they set to work with those, who know nothing 
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better and other, and practise them with them, 
that they may thereby be restrained, that they 
should not turn to evil things, or that they might 
be brought to a nearer way. See, all that has 
been already said of spiritual poorness and humi- 
lity, is so in the Truth, and one verifies and testi- 
fies it by the life of Christ and by his words ; for 
he has practised and performed all the works of 
true humility, as one finds in his life ; for he says 
in Matt. xi. 29, " Learn of me, for I am meek 
and lowly in heart ; " he did not also neglect or 
despise the laws, nor the men, of the Old Testa- 
ments But he says well, they are not enough ; 
one should advance, as it is in truth. It is also 
written by St. Paul that Christ was " made under 
the law, to redeem them that were under the 
law." Gal. iv. 4. He means this so, that he 
might bring them to a nearer and better way. 
He spake also in Matt. xx. 28, that he " came 
not to be ministered unto, but to minister." In 
short, in Christ's words, works and life, one finds 
nothing but true poorness of spirit and humility. 
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And where God is in man, and where Christ is, 
there must and shall the same necessarily be, and 
where worldly and spiritual pride and the free 
light mind are, there is not Christ nor his true 
followers. Christ says, — " My soul is exceeding 
sorrowful, even unto death/' Matt. xxvi. 38. He 
speaks of the death of the body, which was that 
born of Mary, even unto the bodily death, and 
how this was, has been said before. Christ says, 
"Blessed are the poor in spirit," (that is, the 
truly humble,) " for theirs is the kingdom of 
Heaven." Matt. v. 3. Thus speaks also the 
truth, only it is not written. Unblessed and 
cursed are the proud and rich in spirit, for theirs 
is the kingdom of the devil. One finds it so in 
truth, where God is in man. But where Christ 
and his true disciples are, there must necessarily 
be true thorough spiritual humility, and spiritual 
poorness, and a subdued indwelling mind, that 
shall be inwardly full of secret hidden griefs and 
sorrows, till the bodily death. Whosoever ima- 
?i;ines otherwise is deceived, and deceives others. 
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as has been before said ; and therefore all nature 
and selfishness is averse to this life, and holds to 
the false, empty life, as before mentioned. But 
see, now comes an Adam, or a devil, and will ex- 
cuse or help himself out, and says. You talk much 
of Christ being without himself and the like, but 
yet he speaks often of himself, and glorifies him- 
self, by this or that, and the like. Answer: Where 
the Truth shall and will work and dispose, its will, 
desire and work, is for no other motive than that 
the truth should be recognised and manifested ; 
and this was in Christ, and to that end were his 
words and works, and for that they were the most 
expedient and best ; yet of all these, as well as of 
everything else, he was void, that is, did not 
assume them to himself. But now thou sayest. 
So there was a wherefore in Christ? I say. If 
anyone would ask the sun. Why shinest thou ? it 
would reply, I must shine, and cannot do other- 
wise, for it is my property and belongs to me, 
and of this same property and of the sunshine I 
stand void. So is it also with God and Christ,. 
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and all that is godly and appertains to Christ, 
that wills and works and desires nothing other, 
but as good and for the sake of good, and there is 
no other wherefore. 



CHAPTER XXV. 

How it is to be understood, when Christ says, one 
should leave and lose all things ; and wherein lies 
the true union with the Godly unlL 

XT should be marked where Christ says, a man 
should leave and lose all things, one should 
not understand it, that man should do or under- 
take nothing ; for man must always have some- 
thing to do and perform while he lives. But it 
should be thus understood, that all the powers 
and knowledge, doings and not doings of men, 
and also of all creatures, are not that in which the 
union lies. Now what is this union ? Nothing 
other than that one should be purely, singly, and 
entirely, in the Truth, with the single eternal will, 
of God ; or, also, be quite and entirely without 
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will, and that the created will should flow into the 
Eternal Will, and be diffused into it and become 
annihilated, so, that there the Eternal Will alone 
wills, does and does not. Now mark, how may 
man serve or help to this ? It cannot be by 
words, works, or ways, nor any creature, nor all 
creatures' works, knowledge, powers, doings or not 
doings. But thus should one lose or leave all 
things ; that is, one should not imagine or think 
that any work, word, or ways, skill or science, or, 
in short, anything that is created, could either 
help or serve thereto, but one must leave all this, 
whatever it be, and enter into this union. Yet 
these things must be, and one must do and not 
do, and especially men must sleep and wake, go 
and stay, speak and be silent, and more besides, 
that must be, while man lives. 
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CHAPTER XXVI. 

How, after the union mth the Godly Will, tlie 
inner man will remain unmoved, and the outer 
man will be moved to and fro. 

/^NE should also mark, in truth, where the 
^^^ union takes place, and becomes essential, 
there from henceforth the inner man in this union 
stands ainraoveable, and God leaves the outer 
man to be moved to and fro by that and to that, 
which must and shall be, so that the outer man 
says, and it is so in truth, I will neither be, nor 
not be, live or die, know or not know, do or not 
do, and the Uke ; but to all that must and shall 
be, and happen, thereto am I obedient, be it in 
passive or in active ways. And the outer man 
has no wherefore or motive, but only to be satis- 
fied with the Eternal Will. Then it will be 
perceived in truth, that the inner man should 
stand unmoved, but the outward man must and 
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shall be moved. And the inner man in the out- 
ward movings has a wherefore, which is no other 
than a must and shall be, ordained by the Eternal 
Will. And where God himself is man, then it is 
so with him ; which one marks in Christ. Also, 
where this is in and from godly light, that is not 
spiritual pride or careless freedom, nor an un- 
bridled spirit, but a deep humility and a cast 
down, lowly, troubled spirit, and all regularity and 
honesty, equableness, and truth, and all that 
belongs to composure must be there, and peace 
and contentment on that account. Where it is 
otherwise, there it is not right with him, as has 
been spoken of elsewhere more at length. And 
as all this and that, can help and serve in nothing 
to this union, so there is nothing that may hinder 
or disturb it, but only man himself by his own 
will. 
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CHAPTER XXVII. 

How man before his death cannot become outwardly 
unsuffering and unmoved. 

XT is said, by some, that man may and shall 
become in this life unsuffering in all ways, 
as Christ was after his resurrection, and they 
would show and certify it by this, that Christ 
said : " I will go before you into Galilee, there 
shall ye see me," Matt. xxvi. 32, and xxviii. 7, 10, 
and also as he said, " A spirit hath not flesh and 
bones, as ye see me have." Luke xxiv. 39. And 
that they will thus explain : As ye have seen me 
with a mortal body and life, and are my followers, 
so shall ye also see me, and I will go before you, 
and you follow me into Galilee ; that is, that you 
may find and taste a life unsuffering and unmoved, 
and therein live and remain, before you pass 
through and suffer the death of the body. And 
as you see me have flesh and bone, and yet I am 
unsuffering, so shall you also, before your bodily 
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death, become unsuffering in the flesh, and in your 
mortal manhood. To this, one may answer first, 
that Christ did not mean, that man may or shall 
come to this, before he has gone through and 
suffered, what Christ has gone through and suf- 
fered. Now as Christ did not attain to this 
before he went through and suffered the bodily 
death, and what other belonged thereto ; so may 
or shall no man attain thereto, so long as he is 
mortal and suffering. For if this were the noblest 
and best, and were it possible for man to attain 
thereto in this life, as has been said before, it 
would have happened also to Christ. For the life 
of Christ was and is the noblest and the best, 
and before God the most worthy and loveable 
Ufe, that ever was or could be. Now, since in 
Christ it might not and could not be, so shall it 
also never be in any man, as if it were in truth 
the best and the noblest. You may well imagine 
or say it, but it is not so. 
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CHAPTER XXVIII. 

How one may rise above all laws, customs, 
ordinances, commandments, and the like. 

XT is also said, one should and may rise above 
all virtue and above all customs, ordinances, 
commandments, and laws, so that one should 
drop them all, lay them aside, and destroy them. 
Herein there is somewhat true, and sohaewhat 
untrue. This one should mark : Christ was above 
Christ's life, and above all virtue, customs, ordi- 
nances, and the like ; and the devil is also above 
them, but with a diifference. For Christ was and 
is above all this, but in this sense ; all his words, 
works, ways, doings and not doings, silence and 
speakings, sufferings, and all that happened in 
Christ, were not necessary to him, or were not 
needed, and were of no use to him for himself. 
So is it also with all virtue, ordinances, laws, 
and the like. For what is and was accomplished 
by these, that was beforehand in Christ and is 
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there. In this sense then it is true. And in thi« 
sense also are St. Paul's words true, and to be 
understood, when he says : "As many as are led 
by the Spirit of God, they are the sons of God, 
and are not under the law " (Rom. viii. 14) : that 
is, that one need not teach them what they should 
do or not do, for their master, the Spirit of God, 
will teach them well. Also, one need not beg or 
call upon them to do what is good, or to leave 
what is bad, and the like; for the same who 
teaches them what is good or bad, or the best or 
worst, the same bids them also, and calls upon 
them to abide by the best, and to leave all other ; 
and to him they are obedient. See, in this sense 
they need no laws, nor teaching* nor command- 
ments. Also in another sense they need no 
laws ; that they may thereby of themselves attain 
to, or gain anything, or that these should in any 
way be useful to them. For whatever can be 
accomplished or effected by the help or words 
and works of all creatures, to advance them on 
the Eternal Way or to Eternal Life, diat they have 
f2 
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already. See, in this sense it is true, that one 
may rise above all laws and virtues, and also 
above all creature works, knowledge, and power. 



CHAPTER XXIX. 

How the life of Christ should not be neglected, but 
one should exercise oneself therein, and act 
thereby till death, 

"OUT when one says, on the other hand, that 
"^ both the life of Christ, and all laws and 
commandments, customs, ordinances, and the 
like, should be laid aside and dropped, despised, 
scorned, and held in derision, that is false and 
untrue. See, now one might say; Since then 
both Christ and other men cannot by means of 
the life of Christ, or by all other ways, ordinances, 
and the like, elevate themselves or gain advantage, 
because that by which they elevate themselves 
they have already, what then should these be to 
them henceforth ? Why should they not lay them 
aside? Should they henceforth practise or use 
them? This one should mark: there are two 
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lights, a true light and a false light. The true 
light is the Eternal Light, that is, God ; or it is a 
created light, and is yet godly, and that one calls 
grace, and this is all true light. The false light is 
nature, or natural light. But wherefore is the 
first light true, and the other false? That one 
can better understand than write or express. To 
God as in the Godhead, belongs neither will, nor 
knowledge, nor manifestation, neither this, nor 
that, that one can name, speak, or think of. But 
to God as God it belongs, that he declares himself, 
acknowledges and loves and manifests himself 
to himself, and all this is yet in God, and yet all, 
as a Being, and not as one that works, whilst it is 
without the creature, and in this declaring and 
manifestation is the difference of persons. But 
where God as God is man, or lives in a godly 
man, or one in union with him,* there something 
belongs to God as his own, and belongs to him 
alone, and not to creatures, and is in himself 
without any creature originally and essentially, 
but not in form or work, and God will have this 
• See Note at the end. 
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exercised, for it is there to that end, that it 
should be exercised and worked. And what 
should it else ? Should it be idle ? What then 
would it be useful for? For what is useful for 
nothings that is to no purpose, and that God and 
nature will not. Now God will have the same 
exercised and worked ; and that cannot be without 
the creature ; yea, were there not this nor that, 
were there no work, or working, or the like, what 
were God himself, or what would he be ? Here 
one must stop, else one should follow and grope 
after this so far, that one should not know where 
one was or whether one could grope out again. 



CHAPTER XXX. 

How God is a true, single Good, and how he is 
intelligence, and all virtue ; and how one ought 
to have most love for the highest and best Good. 

"H^OW, one should mark ; God, as he is good, 

is good as the Good, and is neither this 

nor that good. But observe : what is here or 
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there, that is not everywhere and over all parts 
and places; smd what is to-day or to-morrow, 
that is not always, at all times, and over all time; 
and what is something, this or that, is not all 
and over all. 

See, were God now something, this or that, 
he would not be all and over all as he is, and 
thus he would not be the true Perfection. And 
therefore God is, and is yet neither this nor that, 
that creatures, as creatures, can perceive, name, 
think of, or express. And, therefore, were God, 
inasmuch as he is good, this or that good, he 
would not be all good and over all good ; and so 
he would not be the single perfect Good which 
yet he is. 

Now, God is also Light and Intelligence; so 
light and intelligence belong to him. And it is 
his property to lighten and enlighten, shine and 
discern. And because God is Light and In- 
telligence, he must lighten and enlighten and 
discern ; and all this enlightening and discerning 
in God is without the creature. It is not there 
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as a work, but as a source or essence. But if it 
would manifest itself as a work in* working ways, 
it must be done in the creature. 

See, where now the Light and Intelligence 
works in a creature, there it discerns and teaches 
what it is ; and so it is good. And because it is 
neither this nor that, it discerns and tea<:;hes also 
neither this nor that, but only to discern the 
One, true, single, perfect Good, that is neither 
this nor that, but is all good, and is over all 
good. 

Now, it is here said, that the One Good teaches ; 
but what does he teach of himself? This one 
should well mark ; as God is Good, Intelligence, 
and Light, so is he also Will, Love, Righteous- 
ness, and Truth, and is also all Virtue ; and this 
all is an essence in God, and may never be 
worked or exercised without the creature; for 
it is in God, without the creature, nothing other 
than an essence and a source, and not a work. 
But where this One, that yet is all this, takes to 

^If a creature, and has power over it, and 
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unites and fits itself thereto, so that the creature 
acknowledges itself to be its property ; as it then 
is Will and Love, so is it taught by itself, in 
that it is Light and Intelligence. It shall will 
nothing, but the One that it is. There will then 
henceforth be nothing other willed or esteemed 
but good as good, and for no other reason than 
because it is good, and not because it is this or 
that, or to this or that pleasant or painful, weal 
or woe, sweet or sour, and the like ; for all that 
comes not in question nor is cared for ; nor also 
anything about itself, or as itself ; for there is all 
selfishness and egotism, I and me, and the like, 
abandoned and dropped. There it will not be 
said, — I love myself or thee, this or that, and the 
like. And if one says to love. What dost thou 
love? it would answer, I love good. Wherefore? 
it would answer. Because it is good, and for the 
sake of good. It is right and well that it should 
be so ; and were there anything better than God, 
it must be loved before God. And therefore 
God does not love himself as himself, but as 
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good. And were there, or did God know, any- 
thing better than God, that he would love, and 
not himself : so entirely is egotism and selfishness 
separated from God, and belongs not to him, 
except as much as is necessary for his personality. 
Thus should it be in a godly man, or one in 
union with God ; for otherwise he would not be 
godly, or in union with him. 



CHAPTER XXXI. 

How Love is pure and unmixed in a man in union 
with God, and how the sam£ Love loves and does 
good, yea the very best, to all creatures. 

"FT follows from this, that in a man in union 
■*" with God, love is pure and unmixed, and 
he bears good will towards all men and all things. 
And therefore, all men and all ^;hings must neces- 
sarily be loved by him, and he must wish well, 
do good to, and have pleasure in, all without 
distinction. Yea, let one do to a godly man 
what one will, weal or woe, pleasure or pain, this 
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or that, yea, should any one kill him a hundred 
times, and he as often live again, he must love 
the man who had so killed him; and however 
much injustice, evil, and mischief he had done, 
he must yet will, and desire, and wish him well, 
and also do his very best for him, if he will only 
accept and receive it. See, this one may mark, 
and verify by Christ, for he spake to Judas who 
betrayed him : " Friend, wherefore art thou 
come?" Matt. xxvi. 60; as though he would 
say: As thou hatest me and art mine enemy, 
so I love thee and am thy friend ; and as thou 
desirest, and wishest, and doest the worst to me 
that thou canst or mayest, so I will desire and 
I wish thee the best, and would give thee willingly, 

if thou wouldst accept and receive it. As though 
God should speak out of manhood : I am a pure, 
single good, so I may not will, desire, wish, do, 
or give anything but good ; should I give thee 
the reward of thy evil and thy wickedness, that 
must I do with goodness, for I am and have 
nothing other. From hence follows, that when 
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God is in union with man, he desires, wills, or 
takes no vengeance, on account of the evil that 
may be done to him, or that may ever befal him. 
One observes this in Christ, who spake, " Father, 
forgive them, for they know not what they do.*' 
Also, it is God's property, that he constrains no 
one by force, to do or not to do, but he leaves 
it to every man to do or not to do, according to 
his will, be it good or bad, and will withstand no 
one. This one marks also in Christ, who would 
not withstand nor defend himself against his per- 
secutors ; and when St. Peter would defend him, 
said, Peter, put up thy sword ; for to withstand, 
defend, and resist by force, belongs neither to me 
nor mine. Also, a man in union with God may 
not molest or trouble any one ; which is to be 
understood thus : it is never his will or desire, 
nor comes into his mind, to do or not to do, to 
speak or to be silent, so as to occasion any man 
trouble or suflFering. 
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CHAPTER XXXIL 

If Man wovM attain to the best, he must leave his 
own Will; and who helps Man to his own Will, 
he helps him to the worst, 

T^ OW one might say : Because God wills, 
desires, and does the best to every one, 
he should also help every one, and work so that 
they succeed in all their wishes, as, to one for 
the Popedom, to another for a Bishopric, and the 
like. Answer : Who helps man to his own will, 
helps him to the worst. For the more man 
follows and prospers in his own will, the further 
he is from God and the true good. Now God 
will willingly help and bring man to that which 
is in itself the best, and also amongst all things 
the best for man; but if this is to happen, he 
must give up his own will, as aforesaid. And 
thereto God helps man willingly. For so long 
as man seeks his own best, he seeks not his real 
best, and never finds it. For man's real best 
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would be and is, that he should neither seek nor 
regard himself, or his own ; that is God's teaching. 
And who wills that God should help him to the 
best, and to what is best for him, he must follow 
God's word and his doctrine and commands : 
so will he be helped, and not otherwise. Now, 
God teaches and speaks thus : man should aban- 
don self and all things, and follow him ; for who 
loves his own soul, that is, himself, and will 
preserve and keep it, that is, who will seek him- 
self and his own in eaithly things, he will lose his 
soul. But who will so take heed to his sou 
that he loses self, and all that "pertains to self, he 
will preserve and keep it to eternal life. 



CHAPTER XXXIII. 

How there is true fundamental essential humility 
and poorness of spirit in a man in union with 
God, 

A LSO, true, fundamental, essential humility 

appertains to God in a man in union with 

him, and where this is not, that man is not in 
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union with God. And that Christ has taught by 
his words and works, and by his life. And it 
comes from this : that there it will be perceived 
in the true light (as it is in truth), that being, 
life, perception, knowledge, and power, and what 
is of these, are all of the true Good, and not of 
the creature; but the creature, as creature, is 
and has nothing of itself ; and so soon as it turns 
from the true Good, by its own will and works, 
and the like, then there remains nothing but 
mere wickedness. And therefore it is also verily 
true, that the creature, as a creature, is worthy 
of nothing, or has no right to anything, and no 
one owes it anything, neither God nor creature, 
and that it is right it should be surrendered 
(that is, obedient) and subject to God, and that is 
of all things the most important and remarkable. 
Now, what should be surrendered and subject 
to God, that must and shall be subject to all 
creatures ; and that not in active but in passive 
ways, or it is false. And from this last point, as 
well as from others, comes true humility. And 
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were it not in truth and in true godly righteous- 
ness the best, Christ would not have taught it by 
words, and fulfilled it in his life. The creature, 
then, should be subject to God and all creatures, 
in godly truth and righteousness; and nothing 
should be subject or surrendered to it ; and God 
and all creatures have right over it, and to it, and 
it to nothing and over nothing ; and it owes to 
all, and none to it. And this is all in passive 
ways, and also somewhat in active ways; and 
thereby comes the spiritual poorness of which 
Christ spake : " Blessed are the poor in spirit ; 
for theirs is the kingdom of heaven." Matt. v. 3. 
All this has Christ taught by words, and fulfilled 
in his life. 



CHAPTER XXXIV. 

How nothing is against God but Sin, and what 
Sin is. 

BUT here one should mark one thing. One 
says, that there is or happens somewhat 
against God, which vexes and grieves him. But 
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one should know that no creature is against God, 
or grieves or vexes him, because it has being or 
life, knowledge or power, and what belongs to 
these; as all this is not against God. That 
the devil or man hath being, life and the like ; 
that is all good, and of God. For God is of this 
altogether the origin and source ; as God is of all 
beings the being, and of all living the life, and of 
all wise the wisdom ; for all things have their 
being more truly in God than in themselves, and 
also their powers, life and what belongs to it, 
God would otherwise not be all good, and there- 
fore it is altogether good. Now, what is good is* 
pleasing to God, and he will have it ; theriefore 
it is not against him. What is then against 
God, and grieves him? Sin alone. But what is 
sin ? Nothing other, than that the creature wills 
other than God, and against God. Each one 
may mark this in himself. For who wills other 
than I, or against me, he is mine enemy; and 
who wills as I, he is my friend, and is pleasing 
to me. So is it also with God : see, that is sin, 

G 
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and is against God, and gives him pain and grief. 
And who wills other than I, or wills against me, 
what he does or does not, speaks or does not 
speak, that is all against me, and is grievous to 
me. So is it also with God : he who wills other 
than God, or against God, what he does or does 
not, and all that he has to perform, that is all 
against God, and is sin ; and whatever wiU, wiUs 
other than God, is also against Grod's will. For 
Christ said, " He that is not with me is against 
me." (Matt. xii. 30 ; Luke xi. 23.) He means : 
who wills not with me, and is not of one will with 
* me, he wills against me. Hereby a man may 
mark, whether he is without sin or not, and 
whether he sins or not, and what sin is, and how 
or wherewith one may or should atone for, or 
remedy sin. And this opposition to God one 
calls, and is, disobedience, Adam, egotism, self- 
ishness, self-willedness, sin, or the old man, and 
a turning away and separation from God. That 
is all one. 
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CHAPTER XXXV. 

How to God, 08 God, no grief, pain, or annoyance 
and the like can come; but can to a man in 
union with God. 

T^TOW mark, to God, as God, neither pain or 
grief or annoyance can come, and yet God 
is grieved about the sins of men. Now as this 
could not happen to God without the creature, it 
must happen where God is man, or in a man in 
union with God. See, sin is so grievous to God, 
and vexes him so much, that he would willingly 
be tortured and die bodily, that he might destroy 
the sins of one man. And to any one who should 
ask him. Whether he would rather live, and let sin 
remain, or die and destroy sin by his death ? he 
would answer, that he would die. For one man's 
sin is more grievous and painful to God than his 
own torture and death. Now, if one man's sin 
grieves him so much, how much must the sin of 
all men ? See, one may mark hereby, how man 
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grieves God by his sins. And where God is man, 
or in a man in union with him, there is nothing 
complained of but sin, nor any other grief. For 
all that is and happens without sin, that God 
will have and wills to be. But a complaint and 
lamentation over sin, shall and must last, in a 
man in union with God, till the bodily death, 
even if a man live to the last day or eternally; 
From this was and is the secret suffering of 
Christ, of which no one can tell or know, but 
Christ alone, and therefore it is and is called 
secret. It is likewise a property of God, which he 
will have, and it pleases him well in man, and is 
truly God's property, for it belongs not to man, 
and he is incapable of it. And where God can 
have this, it is to him the most loveable and 
worthy ; as it is to man the bitterest and hardest. 
What is here written of God's properties, which 
he will have in man, in whom they should be 
worked and exercised, that the true light teaches, 
and teaches to the effect, that the man in whom 
this is worked and exercised, assumes it as little 
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to himself as if he were not ; for it will be per- 
ceived by him, that man is incapable of it, and 
that it does not belong to him. 



CHAPTER XXXVI. 

How man should assume the Life of Christ from 
love and not for the sake of reward, and never 
lay it aside or slight it. 

OEE, where a man is in union with God^ 
there is the very best and noblest life, and 
the most worthy before God, that ever was or can 
be. And from the eternal love with which he 
loves God, the best and noblest in all things, as 
good and for the sake of good, he will so love this 
true and noble life, that it will never be left or 
slighted, should he live to the last day ; and it is 
impossible for him to leave it, and he would die 
a thousand deaths, and would rather bear all the 
sufferings that may befal him and every creature, 
than abandon this noble life, even though he 
might thereby have an angel's life. Thus is the 



( 86 ) 

question aaswered, that has been asked: Since 
man cannot gain bjr the life of Christ, or make 
any profit by it, what does it avail him ? It is 
not lived that one may profit by it, or gain some- 
what thereby, bat from love, on account of its 
noblenes^s, and because it is so pleasing and 
precious to God. And he who says and imagines 
that he has had enough, and should lay it by, has 
not known or tasted it. For where it is expe- 
rienced and tasted in truth, there it will never be 
abandoned ; and who will live the life of Christ, 
that he may thereby earn or gain somewhat, he 
lives it as a hireling, and not from love, and 
knows nothing of it. Who lives it not from love, 
he has it not : he may well imagine that he has 
it» but he is deceived. Christ's life was not for 
Toward, but for love, and love makes this life 
liglit and not haixi, and causes it to be lived 
readily, and readily borne. But who lives it not 
for love, but imagines he lives it for reward, to 
him it is haiti, and he would willingly be quit of 
it» And such a hiivling finds, that he would 
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willingly come to the end of his labour ; but he 
who has true love is never weary of labour, time, 
or suffering. Therefore it is written : to serve 
and live for God, is easy to him who does it. It 
is true, to him who does it from love ; but to him 
who does it for reward, it is hard. And so it is 
with all virtue and good works ; and so it is also 
with laws, ordinances, and the like. 

CHAPTER XXXVII. 

How God will have order, rule, measure and the 
like in creatures, for he cannot have them with^ 
out creatures ; and of four kinds of men who act 
according to order, law, and rule, and make use 
of them, 

i^NE says, and it is true, that God is above 

^^^ and without rule, measure, and order, and 

yet gives to all things rule, measure, order, and 

law ; which should be thus understood : God will 

have all these, but cannot without the creature ; 

for in God, without the creature, there is neither 

order nor disorder, rule nor unrule, and the like. 
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Therefore he wills that these things may exist 
and be followed. For where there are words, 
works, and actions, they must be done either in 
order, rule, measure, and law, or in disorder. 
Now order and law are better and nobler than 
the other. But one should mark that there are 
four kinds of men who use order, custom, and 
law. Some do it neither for God's sake, nor for 
the sake of this or that, but from compulsion; 
these do as little as they can, and it is bitter and 
hard to them. The second do it for reward : 
these are men who know nothing other, and 
imagine, that one should and might reach and 
tleserve heaven and eternal life by these and by 
nothing else; and that he who does much of 
them is blessed, and who neglects and abandons 
them is lost and of the devil. And these have 
great earnestness and diligence thereto, and yet it 
IS bitter to them. The third are bad, false 
spirits, who imagine and say, they are perfect, 
and need them not, and hold them in derision. 
The fourth are men enlightened by the true light. 
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who use these things not for reward's sake, for 
they desire not to attain to anything, nor to profit 
by them, but what they do of them they do from 
love. And these men are not so careful how 
many of these things are done, nor how soon, 
and the like ; but what may well be done, with 
peace and in measure; and think that some 
things might be omitted without danger, and they 
would not therefore be lost ; but they know well 
that order and law are better and nobler than 
disorder. Therefore they wish to hold to them ; 
but as they know also that salvation does not lie 
therein, therefore they have not such great 
anxiety about them as others. And these men 
are rebuked and judged by the other parties. 
For the hirelings say, these men neglect them- 
selves entirely, and say furthermore, that they are 
unrighteous, and the like. And the others, who 
are of a free spirit, say deridihgly, they act with 
stupidity, folly, and the like. So they hold the 
middle course and the best. For a lover of God 
is better and dearer to God, than a hundred 
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thousand hirelings. So it Is likewise with their 
works. One should also mark that God's com- 
mands and words, and all his doctrines^ belong to 
the inner man, as he is united with God. And 
where this happens, there the outer man is well 
regulated and taught by the inner, so that he 
needs no outward commands or teaching. But 
human commandments and laws belong to the 
outer man, and they are needed where nothing 
better is known. For otherwise they would not 
know what to do or not to do, and would become 
like dogs or beasts. 



CHAPTER XXXVIII. 

A good diacrimination of the Fake Light and what 
belongs to it. 

T^ O W a False Light has been before spoken 
^ of, (chap. 290 ^^^ there is somewhat to 
be said of it, what it is, and what belongs to it. 
See, all tliat is contrary to the true light, that 
belongs to the false. It is the property of the 
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true light, not to deceive, nor will that any should 
be deceived, and it cannot itself be deceived. But 
the false light is deceived and further deceives 
others. But God deceives no one, and cannot 
will that any one should be deceived, and so it is 
also with the true light. Now mark, the true 
light is God or godly, the false light is nature or 
natural. Now it belongs to God, that he is 
neither this nor that, nor wills this or that, nor 
desires or seeks in a man in union with him, 
anything but good as good and for no other 
reason than because it is good ; so is it also with 
the true light. But it belongs to the creature and 
nature, that it is somewhat, this or that, and 
imagines and seeks somewhat, this or that, and not 
purely good as good and for the sake of good, but 
for something, this or that. 

And as God and the true light is without all 
egotism and selfishness, and without self-seeking, 
so to nature and the natural false light belongs 
all I, me, mine and the like, and it seeks itself 
and its own in all things, more* than good as 
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good. This is its property and that of every such 
nature. Now mark, where this is from the first 
aeceived, it wills or chooses not good as good, 
and for the sake of good ; but it wills and chooses 
itself, and its own as the best, and that is false, 
and the first deception. Also it imagines it is 
that which it is not ; for it imagines it is God, 
and it is nature ; and because it imagines that it 
is God, it assumes to itself what belongs to God, 
and not that which is God's as God is man, or as 
God is in a man in union with him; but as- 
sumes to itself what is God's, and belongs to 
him as he is God, without the creature in 
Eternity. Then as one says, God is without 
wants and needs nothing, but is free, unoccupied, 
void of and over all things, and the like, (which is 
all true,) and is unmoveable and assumes nothing 
to himself, and is without law, and what he does 
is well done; so will I also be, says the false 
light, for the more one is like God, the better 
one is, and therefore will I be like God, and will 
also be God a»d sit by, and be like him, just as 
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Lucifer did. God in Eternity is without sorrow; 
suflering and grief, and allows nothing to be hard 
or grievous to him. But where God is man, or 
in a man in union with him, there it is other- 
wise. In short, all that can be deceived, must be 
deceived by this false light. Now, because all 
creatures are deceived by it, that can be deceived, 
and nature and all that is not God or godly, will 
be deceived, for this light is itself nature ; so it is 
possible for it to be deceived. Therefore it is 
deceived by itself. Now it might be said. How is 
or comes it then that all may be deceived by that 
which may be itself deceived ? It is by its own 
overweening cleverness ; for it is so clever and 
subtle and quick in itself, it rises and climbs so 
high, that it imagines it is above nature, and that 
it is impossible for nature and the creature to 
come so high; therefore it imagines it is God, 
and from this it assumes to itself all that belongs 
to God, and particularly to God as he is in 
Eternity and not as he is man ; and therefore it 
says and imagines it is above all words, works; 
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ways, and ordinances, and above the bodily life of 
Christ that was his in the manhood. Therefore 
will it be unmoved by all creatures and all crea- 
tures' work, be it bad or good, be it against Grod 
or not, that is all the same to it, and stands void 
of all things just as God in eternity does. And 
it assumes to itself all that belongs to God, and 
not to creatures, as belonging to it, and as if it 
were worthy of all things, and it were just and 
right that all creatures should serve and be 
subject to it. And so there remains no pain, grief, 
and suffering concerning anything, but only a 
bodily and sensual feeling, which must remain till 
the bodily death, and whatever sufferings may come 
therefrom : and it says and imagines, it has risen 
above Christ's bodily life, and is and should be 
unsuffering and unmoved, as Christ was after the 
resurrection, and many other curious false errors, 
that follow and spring from this. And because 
this false light is nature, the properties of nature 
belong to it ; that is, it regards and seeks itself in 
all things, and what is to itself and nature best 
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and most agreeable, comfortable and enjoyable in 
all things. And because it is deceived, it imagines 
that what is to it the most enjoyable, best, or 
most agreeable, that is the very best, and says, it 
is best that every one should do, seek and choose 
the best for himself, and should know no other 
good but his own. And whoever may speak to 
it of the single true Good, that is neither this 
nor that, thereof it knows nothing, and it holds it 
in derision. And that is just; for nature as 
nature cannot come to this, and therefore this 
light, being merely nature, cannot attain to it. 
Also, this false light says, it rises above scruples 
and conscience, and what it does, that is all well 
done, — yea, it was said by a false free spirit, who 
was in this error, that though he had slain ten 
men, he would have as little conscience of it, as 
if he had killed a dog. In short, this false 
deceived light flies all things that are against 
nature and hard to it, and that belong to it, 
because it is nature. And because it is so 
deceived that it imagines it is God, therefore it 



( 96 ) 

swears by all the saints that it knows the best, 
and its thoughts and seeking are to the very 
best ; and therefore it can never be converted or 
directed, like the devil. Also one should mark, 
because this light imagines it is God, and assumes 
it to itself, it is Lucifer the devil. But, because 
it rejects the life of Christ, and more besides that 
belongs to the true Good, as Christ has taught 
and lived, it is an Anti-Christ, for it teaches and 
lives against Christ. And as this light is deceived 
by its cleverness, so will all be deceived by it, 
that is not God or godly ; that is, all men who 
are not enlightened by the true Light and his 
love. For those whom the true Light has en- 
lightened, will never more be deceived ; but only 
those who have it not, and will wander by this 
false light. It comes from this, all men in whom 
the true Light is not, are turned to themselves, 
and consider themselves, and what is advantage- 
ous, good, and agreeable to them, to be the best. 
And whoever gives and holds it out to them for 
the best, and helps them thereto, and teaches 
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them to attain it, him they follow and hold to be 
the best teacher. Now this false light teaches all 
that belongs thereto ; therefore all those follow after 
him who know not the true Light ; so they are 
deceived by one another* 

It is said of Anti- Christ when he comes, that 
those will follow after him who have not the mark 
of God ; but he who has it will not follow after 
him. It is quite true, he who may or can attain 
to the best for himself, which is also God's best, 
tiiat is the best. But that does riot happen, 
whilst man seeks and considers his otvn best. 
Then if he would iSnd and attain to his real best, 
he must lose his own, as aforesaid. And if man 
will abandon and lose his real best, that he may 
find his otim, it is false; and therefore can few 
men come this way. This false light says, one 
should be without conscience, and that it is folly 
and stupidity to make any account thereof, and 
will prove this by Christ, for he was without 
conscience. To that one answers : The devil also 
has no conscience, and is not the better for that. 

H 
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Mark, What is conscience ? It is that one per- 
ceives that man has turned away from God by 
his own will, which one calls and is sin ; and that 
is the guilt of man and not of God, for God is 
guiltless of sin. Now, who is there who knows 
himself to be guiltless? Christ alone and no 
other : he who now is without conscience is either 
Christ or a devil. In short, where the true Light 
is, there is also a true righteous Ufe that is worthy 
and pleasing to God. And though it should not 
be Christ's life in perfection, yet it is formed and 
directed thereafter, and Christ's life is loved, and 
all that belongs to law, order, and all virtues. 
And there all selfishness, and I, mine, or the 
like, are lost ; there will nothing be regarded or 
sought but good, as good, and for the sake of 
good. But where the false light is, there man is 
regardless of the life of Christ and of all virtue ; 
but what is agreeable and pleasant to nature will 
be there sought and heeded. From this comes 
false unregulated freedom, that one becomes 
heedless and reckless of this and that. For the 
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true light is a seed of God, therefore it brings 
God's fruit ; and the false light is the devil's seed, 
and where this is sown grows the devil's fruit, 
and the devil himself. This one may perceive 
and understand by the before -written words and 
argument. 

CHAPTER XXXIX. 

How a man that is enlightened by godly light and 
influenced with godly love, is, and is called, in 
union with God; and how light and knowledge 
avail nothing unthout love. 

T^OW one might ask. What is a godly man, or 
one in union with God ? Answer : He 
who is enlightened and illuminated by the eternal 
or godly light, and kindled with eternal or godly 
love, he is a godly man, or in union with God. 
And of this light somewhat has been said before. 
But one should know, that light or knowledge is 
or avails nothing without love. Mark this, though 
a man should well know what virtue or vice is, 
if he does not love virtue, he is not virtuous, he 
H 2 
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follows after vice and abandons virtue ; but if he 
loves virtue, he follows it, and love causes him to 
become an enemy to vice, so that he will not do evil 
or commit sin, but hates it in all men, and loves 
virtue so that he will not abstain from the exercise 
or practice of it where he can, and that for no 
reward or other reason, but from the love of 
virtue alone. And to him virtue itself becomes 
a reward, and satisfies him well, and he would 
accept no treasure or good instead of virtue ; he 
is, or becomes virtuous. And who is a truly 
virtuous man, he would refuse the whole world 
sooner than cease to be virtuous ; yea, he would 
rather die a miserable death. Thus is it also with 
righteousness : many a man knows well what is 
right or wrong, yet is or becomes not righteous, 
because he loves not righteousness, and therefore 
he does wrong and wickedness. But did he love 
righteousness, he would do no wrong; for he 
would be so averse to unrighteousness, that where 
he perceived it in any man, he would willingly 
suffer or do great things, that this unrighteous- 
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ness might be destroyed, and the man become 
righteous. And sooner than he would do any- 
thing wrong, he would rather die ; and all that for 
no other reason than for love of righteousness ; 
and to him righteousness would be a reward, and 
it would reward him with itself; and that is a 
righteous man, and he would rather die a hundred 
times than live unrighteously. Thus is it also 
with the truth : though a man should know well 
what is true or false, or a lie, if he does not love 
the truth, he is not truthful ; but if he does love 
it, it is to him as it is with righteousness. Isaiah 
speaks of righteousness when he says, "Woe, 
woe to all those that are double-minded, that 
appear good outwardly, and are inwardly full of 
lies, in whose mouth lies will be found.'* Thus 
one perceives that wisdom and knowledge without 
love are nothing worth. Also one observes this 
in the devil, who knows and perceives evil and 
good, right and wrong, and the like ; and because 
he loves not the good which he knows, he be- 
comes not good, which he would if he loved the 
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truth, and all other goodness and virtue. It is 
quite true, that love must be guided and taught 
by knowledge ; but if love does not follow and 
accompany knowledge, it is to no eflFect. Thus is 
it also concerning God and what appertains to 
him : a man may know much of God, and of the 
properties of God, and may imagine that he 
knows and understands also what God is ; yet, if 
he have not love, he will not become godly or in 
union with God. But if true love is in him, he 
will hold to God and cling to him, and abandon 
all that is not God, or does not appertain to him, 
as this he hates and is at enmity with, and it goes 
against and is grievous to him. And this love 
unites man with God, so that he can never more 
be separated from him. Rom. viii. 35. 
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CHAPTER XL. 

Whether God may be known and not loved; and 
how love as well as light is of two sorts, true and 
false, 

CI EE, here arises a question : It has been said, 
^^ he who knows and loves not God, will never 
become blessed by that knowledge ; this means, that 
one may know and not love God. But yet it has 
been said elsewhere ; where God is known, there 
will he also be loved, and whoever knows God 
must necessarily love him; how can these con- 
trary sayings agree together ? Here one should 
mark: two lights have been before spoken of, 
(chap. 38,) a true and a false one; so there 
are also two loves, a true and false, which must 
be taught and guided by a light or knowledge. 
Now the true light worketh true love, and the 
false light, false love. Then what the light 
accounts as best, that it gives to love as best, and 
says, you should love it, and love follows and 
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does its bidding. Now it is before said, that the 
false light is natural and nature, therefore all that, 
is its property and belongs to it, which is the 
property of and belongs to nature, that is, I, 
mine, me, this, that, and the like, and so it must 
be deceived in itself and false, for no I, or mine, 
ever comes to true knowledge and light unde- 
ceived, except one only, that is in the divine 
person. And if one would come to the know- 
ledge of the single truth, then must all this pass 
away and perish. And it is a property especially 
belonging to the natural false light, that it de- 
sires to know much, were it possible, and finds 
great pleasure and joy, and glories in its know- 
ledge and learning ; and it desires to know more 
and more, and comes never thereby to rest and 
contentment. And the more and higher its 
knowledge, the more joy and glory it has. And 
where it comes to such a height that it thinks it 
knows all and more than all, then it is in its highest 
joy and glory; and accounts that knowledge as 
♦^^he best and noblest of things ; and therefore it 
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teaches that learning and knowledge should be 
loved as the best and noblest. See, there will 
knowledge and learning be more loved than that 
which is known. For the natural false light 
loves its knowledge and learning, that is itself, 
more than that which is known: and were it 
possible that this natural light could know God 
and the single truth, as it is in God and in truth, 
yet it would not abandon its property, that is, 
itself and its own. In this sense there is know- 
ledge, without the love of that which is known. 
And thus it rises and climbs so high, that it 
imagines it knows God and the pure single truth, 
and so it loves itself in itself. And as truly, God 
will be known of nothing, but of God; it imagines 
it knows God, and so it fancies also it is God, and 
gives itself out to be God, and desires to be con- 
sidered such ; thinking that it is well worthy of 
all things, has a right to all things, and has over- 
come and conquered all things, and the like ; yea, 
even that it is above Christ and the life of Christ, 
which it scorns ; for it will not be as Christ, but 
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as God in Eternity. The reason of this is, that 
Christ and his life is contrary and burdensome to 
nature ; therefore nature will not bear it, but will 
be as God in Eternity and not man, or as Christ 
after the resurrection, for this is all easy, enjoy- 
able, and comfortable to nature, therefore it 
esteems it best, for it imagines it is best for itself. 
See, thus something is known and not loved, by 
this false light and fabe deceived love, but know- 
ledge and learning are more loved than that 
which is known. There is also a learning that is 
called knowledge, but it is not knowledge ; this is 
when a man imagines, that from hearsay, from 
reading, or from great mastership of the Scriptures, 
he knows much, and calls it knowledge, and says; 
I know this and that ; and if one asks ; Whence 
hast thou known this ? he says, I have read it in 
the Scriptures, and the like. See, that is called 
learning and knowledge, but it is not knowledge, 
but belief. Thus, of this knowledge and learning, 
much may be understood and known and not 
loved. There is another love which is false, as 
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when one loves something for reward ; as, if one 
loves righteousness, not for its own sake, but that 
one may gain something thereby, and the like. 
And if any creature loves another for something 
of his own, or loves God for some end, it is all 
false. And this love is the property of nature, 
and nature as nature is incapable of and knows 
no other love ; for if one can perceive it, nature 
as nature loves nothing but itself. See, in this 
way something may be acknowledged as good, 
and not loved ; but the true love is taught and 
directed by the true light and knowledge, and the 
true, eternal, godly light teaches love, to love 
nothing but the true, single, perfect Good, and 
for no other cause than that it is good, and not 
for the sake of reward, but only from the love of 
good, and because it ought deservedly to be loved. 
And what is known by the true light must also be 
loved by the true love. Now the perfect Good, 
which is called God, cannot be known, but by 
the true light, therefore must it be loved where it 
is known. 
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CHAPTER XLI. 

Whereby one may know a man truly in union with 
God, and what appertains to him, and what ap- 
pertains to the fake light, or to a false free 
spirit, 

/^NE should also mark, in whatsoever man 
^-"^ the true light or the true love is, in him 
the true perfect Good will be known and loved of 
itself ; and yet not as itself, or as from itself, but 
as the true single Good ; and the Perfect neither 
can nor will love anything but the one true good ; 
so as it is now one and the same, it must love 
itself not as itself, nor as from itself, but so and 
in such a manner as one true good loves the One 
true perfect Good, and as one true perfect good 
will be loved by the One true perfect Good. And 
in this sense it is said and is true ; God does not 
love himself as himself, for were there anything 
better than God, that would God love and not 
' nself. For in this true h'ght and in this true 
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love there neither is or remains any I, or mine, 
or to me, thou or thine, and the like ; but the 
light knows and understands the One Good that 
is all and above all good ; and all good is essen- 
tially in this One, and without it there is no 
good ; and, therefore, neither this nor that, I or 
thou, or the like, will be loved, but alone the One, 
which is neither I nor thou, this nor that, but is 
above all I and thou, this and that, and in whom 
all good will be loved as the One Good ; as one 
says : All in One as one, and One in all as all, and 
one and all good is loved through the One in the 
One, and from love for the One. 

See, here must all egotism, and selfishness, and 
what comes of these, be entirely lost and aban- 
doned; and this is a property of God, except 
what belongs to the personality. And whatever 
happens in a man in union with God, be it in 
active or passive ways, that happens in this light 
and in this love, and from the same, through the 
same a^ain in the same* And there will be 
a satisfaction and repose, so that man will not 
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desire to know or have more or less, to live or 
to die« to be or not to be, and the like ; that will 
be all one and the same to him, and nothing will 
be complained of, but sin alone ; and what sin is, 
has been said before, namely, to will otherwise 
than the single perfect Good, or the one eternal 
Will, and to will anything without and against it. 
And what proceeds from thence, as lies, deceit, 
unrighteousness, felsehood, and all vice, and in 
short, whatsoever is and is called sin, comes all 
from this, that man wills other than the true 
good, or God. For were there no will but the 
One, there would be no sin ; therefore one may 
well say, that all self-will is sin, and sin is nothing 
other than what proceeds therefrom. And this 
will alone be complained of by a man in union 
with God, and will grieve him so much, that 
although he should suffer a hundred shameful 
and painful deaths, that would not be complained 
of by him, nor grieve him so much as sin. And 
that must continue till the death of the body; 
md where that is not, there, without doubt, is 
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not a true godly man or one in union with 
God. 

Because, then, in this light and in this love all 
good is loved in One, and as One, and the One 
in all, and in all things as one and as all, it 
follows that there, all must be loved that has 
a good name in the truth, as virtue, order, justice, 
righteousness, truth, and the like ; and all that 
belongs to God as the true good, and is his pro- 
perty, will be loved and commended, and all that 
is against and without him, will give suffering and 
pain, and be complained of as sin ; for it is in 
truth sin. And whoever lives in the true light, 
and in the true love, leads the very noblest, best, 
and worthiest life that ever was or will be. There- 
fore must it be praised and loved above all lives ; 
and this was and is in Christ in entire perfection, 
otherwise he would not be Christ. And this love 
by which this noble life and all good will be loved, 
causes all that is appointed to be suffered or done, 
and all that may happen, to be suffered and done 
willingly and with pleasure, however hard it may 
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be to nature. Therefore the Lord Jesus says, 
" My yoke is easy, and my burden is light." 
Matt. xi. 30. 

This comes from the love that loves this noble 
life ; and one may mark this in the Apostles and 
Martyrs, who suffered willingly what was ordained 
for them to suffer, and desired not of God that 
the suffering or pain should be made shorter, 
easier, or less to them, but alone that they should 
abide firm and constant. In truth, aU that 
appertains to godly love in a man truly in union 
with God, is so simple, right, and plain, that it 
has never been rightly defined in writing or 
speaking, nor known, but where it is ; and where 
it is not, it cannot be believed; how should it then 
be known? Now on the other hand, where 
a natural life is, there is a subtle, nimble, crafty 
nature, so manifold and confused, and which 
seeks and finds so many quirks, falsehoods, and 
deceits, and all for the sake of self, that it also 
cannot be expressed either by speaking or writing. 
Seeing then all falsehood is deceived, and all 
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deceit deceives itself, the same thing must befal 
this false light and love also ; for he who deceives 
is deceived, of which more has been said before. 
(Chapter 38.) And whatsoever belongs to 
the devil, and is his property, that is all in this 
light and life, and in its love, so entirely, that 
there is no distinction. For the false light is the 
devil, and the devil is the false light ; mark this. 
For like as the devil imagines he is God, or at 
least would willingly be accounted so, and esteemed 
as God, and is deceived in all this, and is so 
entirely deceived that he thinks he is not deceived; 
thus is it also with the false light, and its love, 
and its life. And as the devil would willingly 
deceive and draw all men to himself and his, and 
make them like himself, and uses thereto much 
skill and cunning; so is it also with this light. 
And as no one can divest the devil of self, so is 
it likewise here; and all proceeds from this, that 
the devil and nature, both, imagine they are 
not deceived, and are in the best state ; and that 
is the very worst and most dangerous deceit: 
J 
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lWrvfoi\> the devil and nature are one and the 
$«ime. Overcome nature, and the devil is over- 
tnnnc; but if nature is not subdued, then the 
devil also is not subdued* Whether a worldly 
or spiritual life be professed, yet this light or 
nature will abide in its false error, because it is 
deceived, and deceives others where it can. From 
what has been said before, it can better be under^ 
stood and perceived that there is no difference 
here; for when one speaks of Adam and dis- 
obedience, and of the old man, egotism, wilful- 
ness, and self-sufficiency, I, mine, nature, false 
light, devil, and sin, that is all one and the same 
thing ; it is all against and without God. 
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CHAPTER XLII. 

How nothing is contrary to God but self-will ; and 
whoever seeks his own good as his own, he finds 
it not ; and how man neither knows or can do 
anything ^ood of himself^ 

TTUT now it might be asked. Is anything con- 
trary to God or the true good? One 
answers : No, there is nothing without God ; but 
to will otherwise than the Eternal Will, and that 
other should be willed than the will of the Eternal 
Will, is alone contrary to the Eternal Will. Now 
the Eternal Will wills, that nothing else should 
be willed or loved but the true good, and if it is 
otherwise, it is contrary to it. And in this sense 
it is true, that he who is not with God is against 
him. But in truth nothing is against God or the 
true good. One should understand it thus, as if 
God had said (Matt. xii. 30), He who wills 
without me, or wills not as I do, or wills other 
than I do, he wills against me ; my will is, that 
no one should will otherwise than I ; or without 
I 2 
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me, and without my will, there should be no 
will. As without me is neither being, nor life, 
nor this, nor that ; so also there should be no 
will without me and without my will. And as 
truly all beings are essentially one in the perfect 
Being, and all good one good in the One, and the 
like, and nothing can be without the One ; so 
should all wills be one will in the One perfect 
Will, and no will should be without the One. 
When it is otherwise, then it is wrong and against 
God and his will, and therefore it is sin. 

One may see from this, as has been said before, 
that all will without God's will, that is, all self- 
will, and whatsoever proceeds from it, is sin. So 
long as man seeks his own good, and what is best 
for himself as his own, for himself, and as of 
himself, he never finds it. For whilst he does 
this, he seeks not what is really best for him ; how 
should he then find it ? For as long as he is so 
minded he seeks himself, and imagines he is him- 
self the best ; and because man is not the best, 
he seeks not the best, as long as he seeks himself. 
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But in whatsoever man good is sought, loved, 
and respected, as good and for the sake of good, 
and not otherwise than purely from love of the 
good, not as from me, I, mine, to me, or for me, 
and the like, there it will be found ; for it will be 
rightly sought, and where it is otherwise it is 
false. And truly, in this way, the true perfect 
Good seeks, loves, and esteems itself, and there- 
fore finds itself. It is a great folly for any mau 
or creature to imagine he can know or do some- 
thing of himself, and especially if he imagine 
he can know or do something good, whereby 
he may attain or deserve something of God; 
thereby God is dishonoured if one rightly under- 
stands it. But the true Good is indulgent to 
a simple foolish man, who knows no better, and 
allows the best to happen ta him that ever can ; 
and God grants him as much good as he is able 
to receive. But,, as has been before said, he 
neither finds nor receives the best as long as he 
is thus mindedj, for he must abandon egotism, 
pise he will never find or receive it, 
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CHAPTER XLIII. 

Where the life of Christ is, there is^Christ ; and 
how his is the very best and noblest life that ever 
was or can be. 

TTE who knows and understands the life of 
Christ, knows and understands Christ ; 
and on the contrary, he who does not know the 
life of Christ, knows not Christ; and he who 
believes in Christ, believes that Ms life is the 
very noblest and best, and who does not believe 
this, does not believe in Christ. As much of 
Christ's life as is in man, so much is Christ in 
him ; and as little of the one, so little there is of 
the other. For where the life of Christ is, there 
is Christ, and where his life is not, there is not 
the life of Christ. "Wheresoever, therefore, the 
life of Christ is, there might be said, as St. Paul 
says, " I live; yet not I, but Christ liveth in me." 
Gal. ii. 20. And that is the noblest and best 
life ; for wheresoever this life is, there is and 
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lives God himself and all good ; how could there 
be a better life? Mark, when one speaks of 
obedience, the new man, the true light, the true 
love, and Christ's life, these are all one and the 
same thing ; and where one of them is, there are 
all, and where one is wanting, there is none of 
them, for they are all one truly and essentially. 
And whatever there may be by the help of which 
one might obtain that this should be born and 
become living in man, thereto one should cling, 
and to nothing else ; and whatsoever hinders it, 
that one should leave and flee from ; and he who 
obtains it in the holy sacraments, has found 
Christ truly and well ; and the more one obtains 
of it, the more one has of Christ, and the less of 
it, the less of Christ. * 
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CHAPTER XLIV. 



How entire contentment and peace is in God alone 
and in no creature ; and he who will be obedient 
to God must be obedient to aU in passive ways ; 
and lie who will love God must love all things in 
one. 

TT is said, lie who is content in God has suffi- 

cient, and that is true. And he ^a is 

content with anything else, that is, this or that, 

is not content in God ; but he who is content in 

God, is content with nothing but the One alone, 

that is neither this nor that, but is all. For 

God is one and must be one, and God is ail and 

must be all ; and whatsoever is and is not one, 

that is not God, and what is not all and above 

all, that also is not God ; for God is one, and is 

all, and above all ; whosoever then is content in 

God, is content with one ; and he to whom all is 

not one, and one all, and to whom something or 

nothing is not of equal value, he cannot be 

content in God ; but in whom this were, in him 

' *ire would be contentment, and nowhere else. 



( 121 ) 

See, in the same way, he who would entirely 
surrender himself to God and be obedient to him, 
he must be surrendered and obedient in passive 
ways, and neither resist, help, or defend himself. 
And he who does not surrender himself and 
become obedient to all men and all things in one, 
as in one, he is not surrendered and obedient to 
God. Mark this in Christ. He, then, who 
would suffer the working of God, must suffer all 
things in one as in one, and in no sort resist any 
suffering. This did Christ also. And he who 
resists suffering and defends himself from it, 
neither can nor will suffer God's working. Which 
is to be understood thus : resistance should not be 
made by force or war, by will or work. One 
may lawfully prevent, escape or fly from suffering, 
without sin. See, he then who loves _God, loves 
all in One as in one, and all and one in all, as all 
in One. And he that loves anything, this or that,, 
otherwise than in one and for the sake of one,, 
loves not God, for he loves something that is not 
God, therefore he loves something more' than 
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God. He then that loves something more than 
God, or besides God, does not love God ; for 
God alone will and ought to be loved, and truly 
nothing ought to be loved but God. And in 
what man soever the true light and love are, there 
will nothing be loved but God alone, for there 
God will be loved as good, and for the sake of 
good, and all good as one, and one as all ; for 
truly all things are one, and one is all in God. 

CHAPTER XLV. 

Whether one should love sin becaiise all things are 
to be loved, 

T T might be said. Because all things should be 

•^ loved, should one also love sin ? No ; for 

when one says all, one means only all that is 

good ; and all that exists is good in that it is. 

The devil is good in that he is. In this sense 

nothing is evil or bad. But sin is, to will, desire, 

or love other than God, and this will is not 

a being, therefore it is not good. Nothing is 

good but inasmuch as it is in God. Now all 
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things are essentially in God, and more essentially 
than in themselves ; therefore all things are good 
according to their being, and were there anything 
that were not essentially in God, it would not be 
good. See, now this will and desire that is 
against God, is not in Grod ; for Grod cannot will 
or desire anything against God nor otherwise 
than God. Therefore it is evil, or not good, or 
rather it is nothing. God also loves works, but 
not all manner of works; Which then does he 
love? Such as proceed from the teaching and 
guidance of the true light and love ; and what- 
soever proceedeth from these and is done therein, 
is done in spirit and in truth, and all that, is of 
God, and pleases him. But that which proceeds 
from the false light and false love, is all bad. 
And especially that which proceeds from, is done 
or not done, worked or suffered, from any other 
will or desire, or other love, than from God's will 
and love, that is, and happens, without God and 
against God, and is against the work of God, and 
is altogether sin. 
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CHAPTER XLVI. 

How one must believe certain things concerning 
godly truth before one can come to a true know- 
ledge and understanding, 

/^HRIST said, " He that believeth not shall be 
^^ damned." Mark xvi. 16. Which is verily 
trae ; for man in this life has no trae knowledge^ 
nor can attain to it, unless he first believe; and he 
that will know before he believes, will never attain 
to a true knowledge. And this is not to be 
understood of those articles of the Christian 
Faith, which every one, and all Christians without 
distinction, sinful and holy„ good and bad, be- 
lieve, and which must be believed, otherwise one 
cannot come to the knowledge of the other ; but 
one means here, some truths which it is possible 
to know and find, but which one must first 
believe, otherwise one can never attain to a true 
knowledge;, and that belief is what Christ means. 
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CHAPTER XLVII. 

Of self -will, and how Lucifer and Adam fell from 
God through self-will. How this world is a 
Paradise and suburb vf Heaven, and therein is 
only one forbidden tree, which is self -mil. 

TT is said that nothing aboundeth so much in 
hell as self-will, and that is true, for there 
is nothing other than self-will, and if there were 
no self-will, there would be no hell nor devil. 
When it is said, the devil or Lucifer fell from 
heaven and turned from God, and the like, that 
is nothing else than that he would have his own 
will, and would not be of the same will with the 
Eternal Will. And so it was with Adam in 
Paradise. And when self-will is spoken of, by 
that is meant willing other than the single Eternal 
Will. 

But what is Paradise ? It is all that is ; for 
whatsoever is, is good and pleasant and also 
pleasing to God, and therefore it is rightly called, 
and is. Paradise. It is also said that Paradise is 
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a suburb to Heaven ; so all that is, may be con- 
sidered truly the suburbs of the Eternal or of 
Eternity, and especially what may be perceived 
and known in this Ufe by things temporal, in and 
by God's creatures and in Eternity, for creatures 
are a direction and way to God and Eternity. So 
it is all a suburb of Eternity, and therefore is 
rightly called, and is, a Paradise. And in this 
Paradise all things are permitted, except one tree 
and its fruit: the meaning of which is, that 
nothing is forbidden, and nothing against God, 
but one thing alone, that is self-will, or that man 
should will otherwise than the Eternal Will. 
Mark this : for God says to Adam, that is, to 
every man, " What thou doest or doest not, is 
permitted and not forbidden, so that it be not 
done from, or according to, thy will, but from, 
and according to, mine." What is done from 
man's will, is against the Eternal Will ; not that 
all works that are so done are against the Eternal 
Will, but only if they are done from a contrary 
will, or otherwise than from the Eternal Will. 
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CHAPTER XLVIII. 

Why did God create Man's Will, seeing it is so 
much against Him. 

TVTOW it might be asked. Seeing that this 

^ tree, that is, self-will, is so against God 

and the Eternal Will, wherefore has God created 

and placed it in Paradise ? Answer : If any man 

or creature desire to learn and know the secret 

counsels and will of God, longing to understand 

why God does or does not this or that, and the 

like, he desires the same that Adam and the devil 

desired ; and so long as this desire lasts, nothing 

will be known, and man is nothing other than 

Adam and the devil. For this desire seldom 

proceeds from any other motive, than that one 

may have pleasure and glory therein, this is 

true pride. A truly humble and enlightened 

man desiresnot.of God that he should disclose 

to him his mysteries, or ask why does God do or 

ordain this or that, and the like, but desires only 
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to become nothing himself, and without will, and 
that the Eternal Will should live and rule in him, 
unhindered by any other will, and that the Eternal 
Will should be satisfied by and in him. 

Yet another answer may be given to this ques- 
tion, to this effect : that what is most noble and 
enjoyable in all creatures, is knowledge or reason, 
and will, and these two are united, so that where 
one is, there is also the other ; and were there 
not these two, there would be no reasonable 
creature, but only brute beasts, and brutish 
nature, which would be a great defect ; and God, 
as has been before said, would have no way to 
exercise his properties, in working ways, which 
nevertheless must be, and appertains to perfec- 
tion. See, now this knowledge and reason were 
created and given with the will ; that they might 
teach the will and themselves, that neither know- 
ledge nor will are of themselves, or that no part of 
them belongs to themselves, nor should will any- 
thing, nor be profitable or useful to themselves ; 
but that they should be his, from whom they had 



( 129 ) 

their being, and be surrendered to him and flow 
back into him and become annihilated in them- 
selves, that is, in their selfishness. 



CHAPTER XLIX. 

How one should understand the two different sen- 
tences spoken by Christ : one, " No one comes to 
the Father, but through me;'* the other, "No 
one comes to me, unless the Father draw him," 

TTERE is something especially to be marked 
"*— *- concerning the will. The Eternal Will, 
which is originally and essentially in God without 
any work or working, the same will is in man or 
the creature, both working and willing. For the 
property of the will is that it should will. What 
else should it do ? It would be useless if it had 
no work, and this cannot be without the creature. 
Therefore there must be creatures, and God will 
have them, to the end that this will may have 
and do its own work, which otherwise is in God 
without work. Therefore the will in the creature, 
which is called a created will, is truly of God, as 

K 
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well as the eternal will, and not of the creature. 
And since God cannot use his will in working 
and moving without the creature, therefore will 
he do it in and by the creature. Therefore the 
creature ought not to make use of this same 
will as its own, but God should work and will, 
by the will which is in man, and yet of God. 
And were this so in man purely and entirely, he 
would not will, but God, and there would be no 
self-will ; and nothing would be willed but as God 
wills ; for God himself would will and not man ; 
and the will would have become one with the 
eternal will, and flowed into it, and in man would 
remain pleasure and pain, weal and woe, and the 
like. For where the will wills willingly, there is 
pleasure and pain : if it happens as the will wills, 
it is pleasant, if otherwise, it is painful ; and this 
pleasure and pain is not of man, but of God ; for 
whose the will is, his is the pleasure and pain. 
Now the will is not of man, but of God, therefore 
the pleasure and pain are also his ; and nothing 
will be complained of, but only what is against 
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God; neither will any joy be felt but what 
proceeds from God, and belongs to him. And 
as it is with the will, so is it also with knowledge, 
understanding, powers, love, and whatever is in 
man ; these all belong to God and not to man. 
And wherever the will should be entirely sur- 
rendered to God, the others would be so likewise, 
and God would have his own, and the will would 
not be self-will. See, thus did God create will, 
but not that it should be self-will. 

CHAPTER L. 

Sel/'tvill gives men disquiet, 

"VT OW comes the devil and Adam, that is false 

^ nature, and takes possession of the will, 

and makes use of it for himself, and those that 

are his. And that has been the loss of man and 

origin of evil, and that bite of the apple which 

Adam took, that was forbidden, and is against 

God. And as long and where this self-will is, 

there can never be any true quiet. One observes 

this in man and the devil. Also there will never 

be true blessedness there, either in time or 

K 2 . 



( 132 ) 

eternity. Where thb self-will is, there is the 
property of assuming the will to oneself, and 
making it one's own. And if it is not surrendered 
to God in this life, it will be carried on beyond 
it, for it is clear it never can be abandoned ; so 
also there can never truly be contentment, quiet, 
peace, and blessedness; and this one marks in 
the devil. If creatures were not endowed with 
reason or will, God would remain unknown, and 
neither loved, praised, or honoured, and all 
creatures would be of no value, and unfit for the 
service of God. See, thus is the question 
answered, " Why God has created will." If there 
should be any one who would improve himself by 
this long discourse, (which is yet short and profit- 
able in godly wisdom,) that will be acceptable to 
God. What is free belongs to no man, and he 
who seeks to appropriate it does wrong. Now of 
all free things nothing is so free as the will, and he 
who seeks to appropriate it, and leaves it not in 
its noble freedom, free nobleness, and free nature, 
he does wrong. That do the devil and Adam 
and all their followers. But he who leaves the 
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will to its noble freedom, does right. This do 
Christ and all his followers. But he who will rob 
the will of its noble freedom and appropriate it, 
will have for reward that he shall become and 
remain subject to care, sorrow, discontent, dis- 
cord, disquiet, and all unhappiness, so long as 
this continues, in time and eternity. But he 
who leaves the will to its own free nature, enjoys 
contentment, peace, quiet, and blessedness, in 
time and eternity. Therefore in whatever man 
the will is not appropriated, but remains in its 
noble freedom, there abides and is the true, free, 
unshackled man, of whom Christ says, " The 
truth shall make you free " (John viii. 32) ; and 
presently after, " If the Son therefore shall make 
you free, ye shall be free indeed." John viii. 36. 

CHAPTER LI. 

In heaven there is no self-appropriation. 

/^NE may mark, that in what man soever the 

^^^ will uses its freedom, it has its own work, 

that is to will, and there it wills unhindered ; so 
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it wills also the noblest and best in all things, and 
all that is not noble and good, is against it, and a 
cause of sorrow and complaint to it. And the 
freer and more unhindered the will is, the more 
grievous to it will all evil, wrong, vice and wicked- 
ness be, and the greater its sorrow and com- 
plaint. This may be marked in Christ, in whom 
was the freest^ most unshackled and unselfish will 
that ever was in man, or ever will be. So was 
the manhood of Christ freer and more unshackled 
than that of any other man ; and yet there was 
there the greatest complaining sorrow and suf- 
fering on account of sin; that is, for what is 
against God. But where man assumes to him- 
self freedom, so that he complains not nor feels 
sorrow on account of sin, and what is against 
God, but becomes heedless and reckless about all 
things, and would be in this life as Christ was 
after the resurrection, and the like, in him is no 
true godly freedom, from a true godly light, but a 
natural, unrighteous, false, deluded, devilish 
freedom, from a natural, false, deluded light. 
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Were there no self-will, there would be no self- 
appropriation. In heaven there is no self-appro- 
priation : therefore there is contentment, peace, 
and all blessedness. Were there any one there 
who should assume self-appropriation, he must go 
into hell, and become a devil. But in hell every 
one desires to have his self-will, therefore all 
there is unhappiness and misery. So is it al^o 
in this life. But could any one in hell free himself 
from self-will, and self-appropriation, he would 
come from hell into heaven. Now man in this 
life i^ placed between heaven and hell, and 
may turn to which he will. Then the more self- 
appropriation he has, the nearer he is to hell and 
misery, and the less of it, the further from hell 
and the nearer heaven. And could a man in this 
life be entirely void of self-will and self-appropria- 
tion, and be unshackled and free, by means of the 
true godly light, and remain truly so, he would 
be sure of reaching the kingdom of heaven. He 
who has, would have, or desires to have anything 
of his own, he is in bondage to himself; but he 
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that neither has or desires to have anj^i]^ of his 
own, is free and unshackled and in bondage to 
no one. 



CHAPTER LII. 

How one should understand what Christ says: "No 
one comes to the Father but by me!" 

k LL that has been here written Christ taught 
by his Ufe, which was full three-and-thirty 
years and a half long, and in few words, when he 
said : " Follow me/' But he who would follow 
him, must needs forsake all things, for by him 
was everything forsaken, as no other ever did or 
could. So he that would follow him must take 
up his Cross, which Cross is nothing else than 
the life of Christ ; but that is a bitter Cross to 
all nature. Therefore he says, " He that taketh 
not his Cross, and foUoweth after me, is not 
worthy of me." Matt. x. 38. But the free, false 
nature imagines that it has left all, but will not 
endure the Cross, and says that it has enough of 
it, and needs it not; but it is deceived ; for if it 
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had ever truly tasted the Cross, it would never 
have forsaken it. He that believes in Christ, 
must believe what is here written. 

Christ says, " No man cometh to the Father, 
but by .me." John xiv. 6. Now mark, how one 
shall come to the Father by Christ. A man 
should examine himself and all that is his, both 
outwardly and inwardly ; and so behave and keep 
himself, as far as he can, that in him inwardly no 
will or desire, love or opinion, thoughts or plea- 
sure, shall rise up or remain, other than belongs 
to and befits God, even as if God himself were 
the man; and if he should find that anything else 
rises up in him that is not of God, and befits him 
not, that should be resisted and destroyed, as he 
best can. And this should also be done outwardly 
in doing or not doing, speaking or being silent, 
waking and sleeping, and in short, in all his 
behaviour either with himself or towards others ; 
and in all these he must take heed, that nothing 
shall happen otherwise, and that he shall not turn 
himself to any other thing, nor allow anything to 
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rise up or abide in him, inwardly and outwardly, 
and that nothing else should be done by him, but 
what is in conformity with and well befitting God, 
as if God were the man himself. See, in such 
a man whatever is or may be done, inwardly and 
outwardly, is all of God, and that man is a fol- 
lower of Christ and his life, as far as we can 
understand and express it. 



CHAPTER LIIL 
WTio is Chris f 8 follower and servant ? 
TTF any man, then, could attain to the life, he 
"^ would come to the Father by Christ, for he 
would be a follower of Christ. And coming thus 
to the Father with and through Christ, he would 
also be the true servant of Christ. For he himself 
says, " If any man serve me, let him follow me." 
Jphn xii. 26. As though he said. He that does not 
follow me, does not serve me ; and whoso follows 
and serves Christ, comes where Christ is, that is, 
to the Father. That Christ himself affirms when 
he says, " Father, I will that they also, whom thou 
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hast given me, be with me where I am " (John 
xvii. 24) ; " and where I am, there shall also my 
servant be/* John xii. 26. See, he who goes by 
this way, enters by the door into the sheepfold, 
that is, into eternal life, and the porter opens to 
him. But he who goes another way, and ima- 
gines he can come to the Father, or to eternal 
happiness, otherwise than by Christ, is deceived, 
for he goes not by the right way; and because he 
enters not through the right door, it will not be 
opened to him, for he is a thief and a robber, as 
Christ says. Mark then, and consider whether 
by unregulated freedom, contentiousness, careless- 
ness, virtue or vice, order or disorder, and the 
like, — ^whether, I say, one may thus enter the right 
way or the right door, or not. This carelessness 
was not in Christ, nor in any of his trae followers. 
Christ also says, " No man can come to me, 
except the Father, which hath sent me, draw 
him." Now mark ; by the Father, I understand 
the perfect single Good, that is all and over all, 
and without which there is no true being, nor 
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true good ; and no true good works ever aire, or 
can be done. And because he is all in all, he 
must be alone and over all; and is what the 
creature cannot, as creature, comprehend or 
understand; for whatsoever the creature can 
comprehend or understand as creature, that is, 
according to its condition as creature, that is 
all something, this or that, and is a creature. 
And were the single perfect Good something, this 
or that, which the creature could comprehend, he 
would not be all, nor alone, nor yet perfect, 
neither would he be spoken of as such. Therefore 
it must be understood, that he is nothing which 
the creature by its own nature can comprehend, 
perceive, think of, or name. See, when this 
inexpressible Perfect flows into a fruitful person, 
in whom he begets his only-begotten Son, and 
himself therein, then he is called Father. 
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CHAPTER LIV. 

How the Father draws to the Son, and reciprocaUy 
the Son to the Father. 

"VTOW mark, how the Father draws men to 
Christ. When something of himself is laid 
open and manifested to the soul» or man, by this 
perfect Good, in a glance or rapture, a desire will 
be begotten in man to draw near and unite him- 
self to him ; and the greater the desire, the more 
will be manifested to him ; and the more is mani- 
fested to him, the more he will desire and be 
drawn : thus man is drawn and attracted to union 
with the eternal Good. And this is the drawing 
of the Father, and so man will be taught by the 
same that draws him, that he cannot attain to 
this union, biit by the life of Christ ; and thus it 
comes to pass that he takes upon him this life, 
which has been before spoken of. Now mark 
these two sayings of Christ : " No man cometh to 
the Father but by me ; " that is, by my life, as 
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has been said before ; the other, " No one can 
come to me/' that is, adopt my Ufe and foUow 
me, " except the Father, which hath sent me, 
draw him ; " that is the single and perfect Grood 
of which St. Paul speaks : " When that which is 
Perfect is come, then that which is in part will be 
done away." The meaning of which is, that by 
whatsoever man the Perfect is known, found, and 
tasted, as much as is possible in this life, to that 
man all created things seem nothing in com- 
parison* of the Perfect, as in truth they are ; for 
away from the Perfect, and without him, is no 
true good, nor true being. He, then, that has, 
knows, and loves the Perfect, has, knows, and 
loves all things, and all good. What, then, 
should more or other things be to him, or what 
should the part signify to him ? seeing that the 
parts are all merged in the Perfect in one being. 



A 
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CHAPTER LV. 

How God becomes all things in man, 

LL that is here said belongs to the outward 
life, and is a way and passage unto the true 
inward life, and the inward life begins according 
to this. When man would taste the Perfect as 
much as possible, all created things, and also man 
himself, become as nothing to him. And if it is 
perceived truly that the Perfect alone is all and 
over all, it follows necessarily from that, that one 
must acknowledge all good as belonging to the 
Perfect, and not to any creature, such as being, 
life, understanding, knowledge, power, or the like. 
And from hence follows, that man assumes no- 
thing to himself, neither life, nor being, power, 
knowledge, doing, or not doing, nor anything that 
can be called good. And so man becomes quite 
poor, and is brought to nothing ; and in him and 
with him, all that is something, that is, all created 
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things. Now first begins the true inward life, 
and henceforth more of God than man ; so that 
there is nothing more that is not Grod, or belong- 
ing to God, and also nothing that arrogates any- 
thing to itself. So it comes to pass that it is 
God alone that is the eternal single Perfect, who 
is and lives, knows, loves, can and will do, does 
and does not. And so, truly, it should be, and 
where it is otherwise, it might well be better. It 
is ako a good work and beginning, to perceive that 
the best is most loveable, and to choose the best, 
and adhere thereto, and unite oneself therewith, 
first with respect to creatures. But what is the 
best in creatures ? Mark this : that in which the 
eternal perfect Good, and what belongs to him, 
most shines and works, and where he is most 
known and loved. But what is that which belongs 
to God ? I say, it is all that may rightly and 
truly be called good. See, when man so esteems 
the best in creatures, that he knows and adheres 
steadfastly thereto, and does not go backward, he 
attains to something which is better, and then to 
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something still better, till he knows and feels 
that the eternal, single, perfect Good is without 
measure and infinite, superior to all created good. 

CHAPTER LVI. 
That God alone is to be loved and honoured, 
T^rOW, if the best ought to be most loved and 
followed, the eternal single Good should 
certainly be loved above all and alone : and man 
should adhere to him alone, and unite himself to 
him as much as possible. And if all good ought 
to be ascribed to the eternal single Good, as 
rightly and truly it should, then must the be- 
ginning, progress, and end also be rightly and 
truly ascribed to him; and it should be so en- 
tirely ascribed and attributed to him, that nothing 
should remain as appertaining to man or the 
creature. Such is, in truth, the way that leads 
to a true inward life, let any one say or preach 
what he will. But how it may thenceforward go 
on, what may be manifested there, and what 
manner of life it may prove, that no one can 

L 
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utter or express. Indeed, it can never be told 
by the mouth, nor conceived or known by the 
heart, what such a Ufe truly is. 

CONCLUSION. 
fllHE above long discourse explains briefly 
how man ought truly and rightly to give 
up arrogating or assuming anything to himself, 
and should not will, desire, love, or regard any- 
thing but God and the Godhead alone, that is, 
the eternal, single, perfect Grood. And if there is 
anything man assumes to himself, or if he wills, 
regards, or desires other or more than the eternal 
Good, it is too much, and a great defect. 

Briefly, if a man could attain to such a state 
that he should be to God as is to a man his hand, 
let him rest content ; and this ought truly to be, 
and it is truly and deservedly due to God from 
every creature, especially such as are endued with 
reason, and chiefly man. It should also be ob- 
served, that when man has proceeded so far that 
he thinks and feels persuaded he has attained to 
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this point, then is it time he should take heed, 
that the devil may not sow ashes therein, and 
nature seek its own comfort, rest, peace, and 
enjoyment, and so he should fall into a foolish, 
unregulated freedom and negligence, which is re- 
pugnant to and remote from a godly life. This 
happens to the man who has not gone by the right 
way, and will not enter through the right door ; 
that is, by Christ, as aforesaid ; and imagines he 
may come otherwise, or by another way, to the su- 
preme truth; or conceives he has already attained 
thereto, before he is truly come. This is testified 
by Christ when he says, "He that enteretb not 
by the door into the sheepfold, but climbeth up 
some other way, the same is a thief and a 
robber." John x. 1. That we may go out from 
ourselves, and, being dead to our own wills, live 
only to God, and in the performance of his will, — 
may he help us thereto who resigned his own will 
to his heavenly Father, and who lives and rules 
with God the Father, in union with the Holy 
Spirit, in the perfect Trinity, eternally. Amen. 



NOTE TO PAGE 



In this and Bimibur passages the Author makes tise of the 
word, . " Vergotteter" " made Qod," — a bold expression, in 
which he may be justified by the example of St. Athanasius, 
who says : — 

** God became man that we might become Ood." 

And of St. Augustine, who (in Psalm xliz. ed. Bened. torn. iv. 
p. 414) says, — 

" Homines dixit Deos, ex gratift 8U& deiflcatos; non de subBtantlft suft 
natos." 

St. Peter (2 Ep. i. 4) says, — "Ye might be partakers of the 
divine nature ;" the translator has, however, preferred using 
the expression, " a man in imion with God," as liable to no 
misconstruction. 



R. CLAY, PAINTER, BKXAD 8TKBKT HILL. 



Decemhcr, 1853, 
A 

GENERAL GATAXOGUE 



OF VOKXI rUBUSHSD BT 



ARTHUR HALL, VIRTUE & CO. 

25, PATERNOSTER ROW, LONDON. 



ACKWORTH VOCABULARY, or English Spelling Book; with the 
Meaning attached to each Word. Compiled for the use of Ackworth School. 
New Edition. I8mo. cloth, la. Gd. 

AKERMAN (J. Y.),— LEGENDS OF OLD LONDON. Post 8vo. 

cloth, gilt, S«. 6c;. 

ALFRED DUDLEY; or, the Australian Settlers. Second Edition. 
With Nine Illustrations. 16mo. cloth, 2s. 6d. 

ANALYSIS AND SUMMARY OF OLD TESTAMENT HISTORY 
AND THE LAWS OF MOSE^, with a connexion between the Old and 
New Testaments, an Introductory Outline of the Geography, Political 
History, &c. By J. T. Whssler, F.R.G.S. Fourth Edition, post 8vo. 
cloth, 5t. 6d. 

NEW TESTAMENT HISTORY; 

including, 1. The Four Gospels harmonized into one continuous Narrative. 
2. The Acts of the Apostles, and continuous History of St. Paul. 3. An 
Analysis of the Epistles and Book of Revelation. 4. An Introductory 
Outline of the Geography, Critical History, Authenticity, Credibility, and 
Inspiration of the New Testament. The whole Illustrated by copious His- 
torical, Geographical, and Antiquarian Notes, Chronological Tables, &c. 
Second Edition, revised. Post 8vo. cloth. 5s. 6d. 

— OLD AND NEW TE^TAICENT 

HISTORY, ABRIDGED FOR THE USE OF SCHOOLS. ISmo. 

[In preparation, 

THE HISTORICAL GEO- 



GRAPHY OF THE OLD AND NEW TESTAMENTS. lUustrated lyith 
Five coloured Maps, and large View of Jerusalem, with a Pmi of the 
Ancient City. Folio, cloth, 7s. 6d. 

ANATOMY AND PHYSIOLOGY OP THE HUMAN MIND, 
(MANUAL OF THE.) By Rev. J. Caxlile, D.D. Fcap. cloth, 5*. 

APOCALYPTIC SKETCHES; or, LECTURES on the BOOK of 
REVELATION. Delivered in Exeter Hall, and at Crown Court Church. 
By the Rev. John Cuhmino, D.D. Nsw Editions, revised and corrected, 
with Indices. Sixteenth Thousand. Three Vols. Fcap. plgth) gilt, 9r 
each; morocco extra, 89«. 

No. 4. A 



CATALOGUE OF WORKS 



ABTJOUBNAL (Tbb), an Illustrated Joninal of the Fine Arts the 
Arts of Design, Manufacture, tie. &e. Published Monthly, with Two 
Engravings flrom the Vernon Gallery, and between Forty and Fifty fin* 
EngraTioft oa Wood. 2«» 6d. 

New Series, Volumes I. to V. Each with 



Twenty>four Line Engravings ftom the *'Vbiifow OiLLZiiT," Twelve 
Engravings of Btatnee on itecl, and about Eight Hundred Engravings 
on Wood. Super-royal 4to. cloth, 1/. 11«. 6d. each. 

. ILLUSTRATED CATALOGUE of the Great 



Industrial Exhibition of 1851, containing upwards of Fourteen Hundred 
Engravings on Wood, and a Frontispiece on Steel. Imperial 4to. cloth, gilt 
edges, 21«. 

of the Great 

Exhibition in Dublin, with miineroite Sngravings. Cloth, gilt edges, 10«. 

ART OP CHESS-PLAY. A NEW TREATISE ON THE GAME OF 
CHESS. By Geokob Walxeb, Esq. Fourth Edition, 12mo. cloth, 2«. 6d, 

AUTOBIOGRAPHY OP WILLIAM JERDAN; With his Literary, 
Political, and Social Reminiscences and Correspondence, during the last 
Forty Years, as Editor of the "Sun" Newspaper, 1812-17, and of the 
"Literary Gazette," 1817-50, in connexion with most of the Eminent 
Persons who have been distinguished in the past half-century as Statesmen, 
Poets, Authors, Men of Science, Artists, ftc.; with Portraits, &c. Now com- 
plete. In 4 Vols, post 8vo. cloth, 21«. 

BAKBWELU8 (Frbderiok C.) PHILOSOPHICAL CONVBRSA- 
TIONS, in which are familiarly explained the causes of many daily occurring 
Natural Phenomena. Third Edition, with Cuts. Fcap. cloth, 3t. 6d. 

BALLADS FOR THE TIMES, now first collected. American Lyrics, 
Geraldine, Modem Pyramid, Hactenus, A Thousand Lines, and Other 
Poems, by Martiit F. Tvpprr, D C.L. F.R.S. Third Edition, with 
Vignette and Frontispieoe, uniform with *' Proverbial Philosophy," fcap. 
cloth, 7«. M. 

** With •mnntt)ne«i oTniMnirf , Mr. Tai>per*t dwiffn is alwm •aMllmt. aad hli Tenlfleation 
it bmutht to hMor npon ttiiBgi of do tnnclfvc iotrmt. It to on* of tlw bMt characteriMlea 
ofhli labour*, that he dw^ not write fw pnke, b«it for tba benallt of his faUow-men— ' 
not BMrely for tiim, bat for tfniiy.**^aM$ Muitngw, 

BAPTISMAL FONT (Ths), an Exposition of the Natitrs and Obliga- 
noKS of CHiixsTXAir Bapyism. With an Appendix By the Rev. Jobv 
CuKMiMO, D.D. Third Edition, fcap. cloth, gilt edges, 2«. 

BARBAULD'S (Mrs.), LECONS POUR DRS ENPANS, depuis Vtge 
de Deux Ans Jusqu*l^ 'Cinq. Avec une Interpretation Anglais. New 
Edition. 18mo. cloth, 2m. 

BARTLETT (W. H.),— footsteps OP OUR LORD AND HIS 
APOSTLES, in Syria, Greece, and Italy. A succession of Visits to the 
Scenes of New Testament Narrative. With Twenty4hrae Steel Ennaviagi, 
and several Woodcuts. Third Edition, super-royal 8vo. doth, gut edges, 
14«. ; morocco elegant, 2St. 

PORTY DATS IN THE DESERT, on the 



Track of the Israelites; or, a Journey ttom Cairo by Wadt Feixak to 
Mount Sinai and Petra, with Twenty-seven Engravings on Steel, a Map, 
and numerous Woodcuts. IHth Edition, iuper-royal 8vo. cloth fUlI gUt, 
12«. ; morocco elegant, 21«. ^ 



PUBLISHED BY ARTHUR HALL, VIRTUE & CO. 



BARTLETT (W. H.),— GLEANINGS, ANTIQUARIAN AND PIC- 
TOEIAL» ON THE OVERLAND ROUTE, with Twenty^ght Plates or 
Maps, and Several T^oodcuts. Second Edition, super-royal 8to. cloth, I6«. ; 
morocco elegant, 2Ss. 

THE NILE-BOAT; or, Glimpses of the Land of 

Egypt. "With Thirty-five Steel Engravings and Maps, and numerous Wood- 
cuts. Third Edition, in super-royal 8vq. cloth jTull gUt» 16«,; morocco 
elegant, 28«. 

PICTURES PROM SICILY. WitK Thirty- 
three steel Engravings, and numerous Woodcuts. Super-royal 8vo. cloth^ 
AiU gilt, 16«. ; morocco elegant, 28s. 

THE PILGRIM FATHERS ; or, the Founders 

of Nev England in the reign of James I. With 28 Plates, &o. Super-royal 
8vo. cloth, 12«.; mosocco elegant, 2U. 



SCRIPTURE SITES AND SCENES, from 

actual Survey, in Egypt, Arabia, and Palestine. lUustrated by Seventeen 
Steel Engravings, Three Maps, and Thirty-seven Woodcuts. Post 8vo, 
cloth, gilt edges, 4«. 

WALKS ABOUT JERUSALEM AND ITS 



ENVIRONS. With Twenty-four Engravings on Steel, and Maps, and 
many Woodcuts. New Edition, iuper-royal 8vo. cloth, fUll gilt, ISf.j 
morocco elegant, 21«. 

BARTON (BERNARD),— LETTERS AND POEMS. With Mbmmb, 
Edited by bis Davghxsr. New Edition, with Portrait, fcap. cloth, Zt. 6d, 
large paper, lOs. 

BASES OF BELIEF, an Examination of Chrifftianity as a Divine 
Revelation by the Light of Recognised Facts and Principles, in Four 
Parts. By Edward Mxall, M.P. Second Edition, 8vo. cloth, lOs. 6d, 

BASKET OF FLOWERS ; or, Piety and Truth Triumphant. A Tale 
for the Young. S2mo. cloth, gilt edges, 1«, 

BAXTER'S DYING THOUGHTS, with Essay by Db.Stbbbino, 
fcap. cloth, 2«. 9d. 

BECKER'S OMNIGRAPH, or Universal Atlas; containing Thirty- 
one coloured Maps, Modem and Ancient, with Geographical Index. 4to. 
cloth, 10*. 6rf. 

BELLENOER'S ONE HUNDRED CHOICE FABLES, imitated from 
La Fovtaimk. For the use of Children, and all Persons beginning to learn 
the French language; with a Dictiowabt of the Wofds and Idiomatic 
Phrases, Grammatically Explained. New Edition, revised and corrected by 
C. J. PsLiLLs, Professor at Christ'a HospitaL 12mQ. cloth, 2«. 

BERTINCHAMFS (G., a.m.) CONVERSATIONAL FRENCH 
GRAMMAR. In Progressive Lessons. A New Edition, by Ds La Voye. 
l2mo. bound, 2$, 6d. 

BEYERIDGE'S PRIVATE THOUGHTS^ AND NECESSITY OF 
FREQUENT CUMMUNION, with Essaya by 0B. SMBaiirs. Two Vols, 
fcap. cloth, 5«. 

BINGLEY'S USEFUL KNOWLEDGE. EnlaKcd by Cooper. 
Seventh Edition. Two Vols. 12mo. cloth I2«. 
A3 



CATALOOITE OF WORKS 



BONAVENTURE (ST.),— THE PSALTER OP THE BLESSED VIR- 

GIN. Trantlsted from the last French Edition of 1852, and carefully com- 
pared with the Latin. By the Rer. Johv Cvmm i vo, D.D. 12mo. cloth» 2s. 

BOT AND THE BIRDS (Tm). By Emilt Taylor. With SUteea 
fine Woodcuts, from LAVDi£B&'> Dedgns. 16mo. cloth, U. 6tf. 

BREM£R»— HOMES OF THE NEW WORLD. Impreasdons of 
America. By Fbxpkixa Buxiikb. With lUnstrations. Three Vols. 8vo. 
cloth, If. 11«. M. 

BRITISH CHURCHES (The) in Relation to the British People. By 
EnvAKD MiALL, M.P. Cheap Editijn. Post 8to. cloth, 2t. Sd, 

BUNTAN^S PILGRIM'S PROGRESS, with Woodcuts, and Memoir 
by J. A. St. Johm. Fcap. cloth, gilt edges, S*. 6d, 

BUTLER'S ANALOGY OF RELIGION; with Introduction by 
Dn. CnoLT. Portrait. Fcap. cloth, 2s. 6d, 

CAMPBELL (Major Walter),— THE OLD FOREST RANGER ; or. 
Wild Sports of India on the Neilgherry Hills, in the Jungles, and on the 
Plains. New Edition. With Illustrations on Steel. Post 8vo. cloth, 8«. 

CAMPBELL,— PEACE IN BELIEVING, a Memoir of Isabella 
Campbell. New Edition. 18mo. cloth, 2s. 6d. 

CANADIAN CRUSOES; a Tale of the Rice Lake Plains. By 
Mrs. Tbaill, (late Catharine Parr Strickland,) Authoress of " The Back- 
woods of Canada," &c. Edited by Aonxs Strickland. With numerous 
Illustrations by Haatst. Fcap. cloth, gilt edges, 6s, 

CARLILE (Rev. J., d.d.),— MANUAL OF THE ANATOMY AND 

PHYSIOLOGY OF THE HUMAN MIND. Fcap. cloth, 5s. 

CASTLES AND ABBEYS OF ENGLAND (The). By W. Beattii:, 
M.D. With numerous Illustrations. Two Vols, imperial 8to. cloth, 
2/. 10«. 

CASTLES, PALACES, AND PRISONS OF MARY QUEEN OF 
SCOTS. By Charlss Mackie, Eso., with Forty-eight Illustrations, 
royal 8to. cloth gilt, 15«. 

CELT, ROMAN, AND SAXON (The); a History of the Early 
Inhabitants of Britain, down to the Conversion of the Anglo-Saxons to 
Christianity. Illustrated by the Ancient Remains brought to light by recent 
research. By Thomas Wbioht, Esa. M.A. F.S.A. With numerous 
Engravings. Post 8vo. cloth, 8«. 

CERIONI (SiGNOR),— A NARRATIVE OF THE CONVERSION 
FROM POPERY of the Rsv. G. Cehiovi and the Rxv. L. D. Moscaedi, 
formerly Padre Berardo da Jesi, and Padre Leonardo daCamarda. Including 
several Letters, and much interesting information. Second Edition. 12mo. 
cloth, 2s. 6d. 

CHARLIE'S DISCOVERIES; or, a Good use for Eyes and Ears. 
With Cuts by Williams. 16mo. cloth, 2s. 6d, 

CHEMISTRY NO MYSTERY ; being the Subject Matter of a Course 
of Lectures by Dr. Scoffem. Illustrated with Diagrams and Woodcuts. 
Second Edition, revised and corrected, with Index. Fcap. cloth, St. 6<f. 



PUBLISHED BY ARTHUR HALL, VIRTUE & CO. 



CHERRY AND VIOLET : a Tale of the Great Plague. By the 
Author of " Mary Powell." With Frontispiece, price 7s, 6d. cloth, antique. 

CHRISTIAN IN PALESTINE; or. Scenes of Sacred Hiatoiy. By 
HxHET Stbbbino, D.D., lUustiated with Eighty Engravings on Steel 
firom designs by W. H. Baetlxtt, 4to. cloth, gilt edges, 2/. 2«. 

Christian life (The), a Manual of Sacred Verse. By Robebt 
MoKTOOMBnT, M.A. Second Edition, feap. cloth, It. 6d. 

CHURCH BEFORE THE FLOOD (The). By the Rev. John 
CvMXiKG, D.D. Third Thousand, fcap. cloth, full gilt, 9«. 

CITY SCENES ; or, a Peep into London. With many Plates. 16mo. 
cloth, 2». 6<f. 

COBBIN(Rbv.Inoram,m.a.),— DR.WATTS'S DIVINE AND MORAL 
SONGS FOR CHILDREN. With Anecdotes and Reflections. With 
Frontispiece and Fifty-seven Woodcuts. New Edition. 18mo. cloth. It. ; 
with gilt edges, 1«. 6d. 

COLA MONTI ; or, the Story of a Genius. A Tale for Boys. By the 
Author of "How to win Love." With Four Illustrations hy Feamklib. 
Fcap. cloth, St. 6<f. 

COLLETTE'S (J. H.) ROMANISM IN ENGLAim EXPOSED. 
Second Edition, enlarged ai^d improved, fcap. cloth, 2t. 6d. 



POPISH INFALLIBILITY. Sewed 1«. 



COLLOQUIES OF EDWARD OSBORNE (The), Citizen and Cloth- 
Worker of London, as reported by the Author of " Mary Powell." Second 
Edition, post 8vo. cloth, pit edges, 7t. 6d. ; morocco antique, H«, 

COMMUNION 'TABLE (The); or, Communicant's Manual. A plain 
and Practical Exposition of the Lord's " ^ « - 

D.D. Second Edition. Fcap. cloth, St. 



and Practical Exposition of the Lord's Supper, by Rkv. John Cuxxxmg, 
- ' Editio " . - > 



COTTAGE IN THE CHALK-PIT. By C. A. Mant. 18mo. 
cloth, 2«. 

CRABBE'S TALES FOR CHILDREN. In a FamiUar Style. With 
Cuts. ISmo. New Edition. {In preparation. 

CROCK OF GOLD (The). A Tale of Covetouanesa. By Martin 
F. TvppxB, D.C.L. F.R.S. With Frontispiece by John Leech. Post 8vo. 
1». 6d. 

GROSLAND'S (Mrs. Nb^ok) STRATAGEMS. WithCuti. 16mo. 
. . Cloth, gilt edges, 2«. Bd. 

— — TOIL AND TRIAL, a Story of 

London Life. With Frontispiece by JoHV Leech. Post 8vo. cloth. It. Qd. 

CROSS' (Robert, m.d.) PHYSIOLOGY OF HUMAN NATURE, 
being an investigation of the Physical and Moral Condition of Man in his 
Relation to the Inspired Word of God. 8vo. cloth, 6«. 

CROWE'S (Catharine) PIPPIE'S WARNING; or, the Adyenturea 
of a Dancing Dog. With CuU. l6mo. cloth, gilt edges, 2t. 6d, 



CATALOGtJE 01? WORKft 



CUIMINO (Rev. Johk, dd.),— APOCALYPTIC SKETCHES; or, 
LBcnraBS on the Book op Rstslatioh, delivered in Exeter Hall, and 
Crown Court Church. New Editions, revised and corrected by the Author, 
with Index, frc. Sixteenth Thousand. Three Vols, cloth, fUl gilt, 9s, each. 

THE BAPTISMAL PONT; an Exposition of the 

Nature and Obligations of Christian Baptism. With an Appendix. Third 
Edition, reap, cloth, gilt edges, i». 

THE CHURCH BEFORE THE FLOOD. Third 

Thousand. Feap. doth, ftill gilt, 9«. 

THE COMMUNION TABLE; or, CoMinTKiCANT*8 



IfAvvAL: a plain and practical EacroainoH of the Loms's SorpsB. 
New Edition. Feap. cloth, S«. 

DAILY FAMILY DEVOTION; or, Gums to Fajolt 



Woasair. 4to. cloth, Sl«.; or with Plates, S5«. 

EXPOSITORY READINGS FROM THE BOOK OF 



REVELATION. A short and continuous CoMMSKTAaT on the Chimera 
or Lessons read on Sunday ETcnings, in the Soottish National Church, 
Crown Court, Covent Garden.. Second Edition. Feap. cloth, 7s, 6d. 

THE FINGER OF GOD. Third Edition. Feap. 



doth, U, Sd. 

FORESHADOWS; or, Lectuwss on our Lord's 

MixACLSs and PAnABLXS, as Earnests of the Age to come. Filth Thou&and. 
Two Volumes uniformly printed. With Designs by FaANKLiir. Cloth, 
tul\ gUt, 9s. each. 

HAMMERSMITH PROTESTANT DISCUSSION, 

between the Rsv. JoHir Cummxko, D.D. and Dakxxi. French, Eso., 
Banister-«t-Law. Cheap Edition. Tenth Thousand, |loet 8ro. eloth, Bs. 

INFANT SALVATION ; or, All Saved who Die in 

Infavct. Specially addressed to Mothers mourning the Loss of Infants 
and Children. Fourth Edition. Feap. doth, gilt edges, 2s. 

IS CHRISTIANITY FROM GOD? A Manual of 

Christian Evidences for Scripture Readers, Sunday Sehool Teachers, City 
Missionaries, and Young Persons. Ninth Edition. Feap. 3s. cloth. 

LECTURES ON THE SEVEN CHURCHES OF 

ASIA MINOR. {Apocalyptic Sketches. Third Series.] Illustrated by 
Wood Engravings representing the present state of the Apostolic Churches. 
Eleventh Thousand. Feap, cloth, hill gilt, 9s. 



LECTURES FOR THE TIMES; or, IIlii8tar»tioii8 

and Refiitatioas of the Errors of Romanism and Tractaaiaidsm. New 
Edition, feap. cloth, 6s. 

LECTURES TO YOUNG MEN. A OoUeeted edition, 



with additions. [In preparation. 

A MESSAGE FROM GOD ; or, Taoua&TB <m Religion 



for Thxkxxvo Msk. Fourth Edition, feap. doth, gilt edges, ts. 

OUR FATHER; A Manual of Family Praters 

for General and Special Occasions, with Short Prayers for Spare Minutes, 
and Passages fot Reflectioh. Sixth Edition. Feap. cloth, gUt edges, S#. 



PUBLISHED BY AUTHUR HALL, VIRTtTE & CO. 



CUMMIXa (Rev. Johk. d.d.),— OCCASIONAL DISCOURSES. New 

Edition. Two Vols. fcap. cloth, 8*. 

PROPHETIC STUDIES; or, LECTmia on the Booi: 



OF Davzsl. Ninth thousand. Feap. cloth, fiiU gilt, 9». 

PULPIT PSALMODY. The Psalms and ParaphraseB 



aecoiding to the Version of the Church of Seotland, with nsmes of suitable 
Tunes, Explanations of each Psalm, and a Supplement of Hymns and 
Doxologies for Special and Missionary occasions; to which are prefixed 
Prayers and Passages from John Knox's Book of Common Prayer, as 
drawn up at the Refoimation, also the Confession of Faith and Skortst 
Catechism. Fcap. cloth, 3«. 6d. ; .roan, 5«. ; morocco, €s. 6d. 

PSALTER OF THE BLESSED VIRGIN. Written 

by St. Bokayskturs. Translated from the last French Edition of 185t, 
and carefully compared with the Latin. 12mo. cloth, 2$. 

SABBATH EVENING READINGS ON ST. MAT- 
THEW, complete, with Frontispiece. Fcap. doth, 5s, 

— ST. MARK, 

complete, with Frontispieoe. Fcap. doth, S#. 

SALVATION. A Sermon preached before the Queen. 

Twentieth Thousand. Sewed, 6d. 

WELLINGTON. A Lbctubs. New and Bnlazged 



Edition, with Valuable Additions. Fcap. cloth, it. 6d. 

DARTON (Margaret E.),— THE EARTH AND ITS INHABITANTS. 

With Frontispieoe. Crown 8vo. cloth, Bs, 

DECOY (The) ; or, an Agreeable Method of Teaching ChUdren the 
elementary Parts of English Grammar. Sewed, U. 

DE LA VOTE'S (Mabxs) NEW CRITICAL FRENCH PRONOUN- 
CING VOCABULARY, with Exercises on Reading, and Critical Rules for 
French Pronunciati<Hi. 12mo. hound, 2t, 

DESLYON'S FRENCH DIALOGUES, Practical and Familiar, con- 
structed so as to enahle all Persons at once to practise Conversing in the 
French Language; with FAiiiLiAa Lsttbrs in French and £yoLi&H, 
adapted to the capacities of Youth. New Edition, 12mo. cloth, i$. Sd, 

FRENCH TUTOR; or. Practical Exposition of the 

hest French Grammarians, with familiar Exercises and Questions on every 
Rule, to serve for BTaminatinn and Repetition. Third Edition, IStaio. 
cloth, 4*. 

DIALOGUES BETWEEN A POPISH PRIEST AND AN ENGLISH 
PROTESTANT, wherein the Principal Points and Arguments of both 
Religions are truly Proposed, and fully Examined. By Matthew Poole. 
New Edition, with the References revised and corrected. By the Rxv. 
/oRN CuMMivoh, D.D. 18mo. cloth,. 1«. 6<l. 

DOCTOR'S LITTLE DAUGHTER (The). The Story of a Child's 
Life amidst the Woods and Hills. By Eliza Metxtard, with numeroua 
Illustrations hy Harvxt. Fcap. cloth, gilt edges, 7«. M. 

DOUBLE CLAIM (The), a Tale of Real Life. By Mrs. T. K. Hervbt. 
With Frontispiece by Wxin. Post 8vo. U. 6d, 

DRAMATIC FAIRT TALES. ByaLADT. 16mo.oloth,U 
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DRAWING-ROOM TABLE-BOOK, wi+h Twenty lUustraiions on 
Steel. Edited by the Author of "Maiy Powell," 4to. cloth, gUt edges. If. U, 

EARTH AND ITS INHABITANTS (Thb). By MABaABBT KDabtoh. 
With Frontispiece. Crown 8vo. cloth, 5«. 

EDDY'S (DANIEL C.) HEROINES OP THE MISSIONARY EN- 
TERPRISE; or, Sketches of Prominent Female Missionaries. With 
Preface by the Rev. Johv Cummiko, D.D. Second Edition. Fcap. cloth, 
gilt edges, 2«. 6d. 

EMILIE, THE PEACE-MAKER. By Mbs. Geldart. Froniispiecey 
fcap. cloth, 2t. 6d. ; gilt edges, 3t. 

ENGLISH STORIES OF THE OLDEN TIME. By Mabia Hack. 
A New Edition. With Vignettes by Ha&vkt. [/n preparation, 

EX7PH0NIA : Portions of Holy Scripture marked for Chanting, with 
Forty Chants arranged for the Voice and Organ, or Pianoforte. Third 
Edition, post 8vo. cloth, gUt edges, 2«. 

EVENINGS AT HOME; or, the Jurenile Budget opened. By 
Dr. Aikbn and Mrs. Barbauld. Sixteenth Edition, revised and newly 
arranged by Arthur Aikex, Esq. and Miss Aixxw. With Engravings by 
Harvst. Fcap. cloth, 3t. Bd. 

EXPOSITORY READINGS ON THE BOOK OF REVELATION, 

forming a short and continuous Commentary on the Apocalypse. By 
Rxv> John Cummxmo, D.D. Second Edition. Fcap. cloth, 7«. 6d, 

PARR'S (Edward) MANUAL OF GEOGRAPHY, Physical and 
Political. For the use of Schools and Families, with Questions for Exami- 
nation. With Illustrations. Fcap. cloth, St. 

FELTON'S (J.) IMPROVED METHOD OF PERFORMING COM- 
MERCIAL CALCULATIONS; representing the Science of Arithmetic in a 
New Light. A Book of General Utility. Contidning, among other matter, 
a full Illustration of the Theory of Proportion and the German Chain Rule. 
12mo. cloth, 2f. 

THE TEACHER'S MANUAL OF MENTAL 

ARITHMETIC ; displaying a Simple Method of successftilly Communica- 
ting Instruction in that most useful Science. Together with a KEY TO 
THE CALCULATIONS. 12mo. cloth, 2t. 

FIRESIDE STORIES ; or, Recollections of my Schoolfellows. Third 
Edition, with Thirteen Illustrations. 16mo. cloth, 2t. 6d. 

FLETCHER (Rev. Alexander, d.d.),— A GUIDE TO FAMILY 

DEVOTION, containing 730 Hymns, Prayers, and Passages of Scripture, 
with appropriate reflections. The whole arranged to form a Complete and 
Distinct Family Service for every Morning and Evening in the Year, with 
Illustrations. Fortieth Thousand, revised, 4to. cloth, gilt edges, W. 6s, 

■ SABBATH SCHOOL 

PREACHER AND JUVENILE MISCELLANY. With Numerous Illus- 
trations. Complete in Three Vols. fcap. cloth, Is. each. 

- ASSEMBLY'S CATECHISM. 



Dif ided into Fifty 4wq Lessons. Sewed, M. 
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FOOTSTEPS OF OUR LORD AND HIS APOSTLES, IN SYRIA, 

GREECE, AND ITALY. A succession of VUits to the Scenes of New 
Testament Narrative. By W. H. Bartlett. With Twenty-three Steel 
Engravings, and several woodcuts. Third Edition, super-royal 8vo. cloth, 
gilt edges, 14«. ; morocco elegant, 26«. 

FOOTSTEPS TO NATURAL HISTORY. With Cuts. 16mo. 
cloth, 2«.6d. 

FORESHADOWS ; or, LECTURES on our LORD'S MIRACLES and 
PARABLES, as Earnests of the Age to come. By Rev. John Cummino, 
D.D. Fifth Thousand. With Designs by Franklin. Two Vols. Fcap. 
cloth, full gilt, 9m. each. 

FORTY DAYS IN THE DESERT, ON THE TRACK OF THE 
ISRAELITES ; or, a Journey from Cairp by Wady Feiran to Mount Sinai 
and Petra. By W. H. Bartlett. Illustrated with Twenty-seven En- 
gravings on Steel, a Map, and numerous Woodcuts. Fifth Edition, super- 
royal 8vo. cloth, full gilt, 12«. ; morocco elegant, 21s. 

FRANK FAIRLEGH ; or, Scenes from the Life of a Private Pupih 
By F. E. SMEDI.ET, Esq. With Thirty Illustrations, by George Cruik- 

8HANK. 8V0. cloth, 16«. 

FRENCH AND ENGLISH PRIMER. With One Hundred En- 
gravings on Wood. Sewed, 6d. 

GAVAZZI (Father) LIFE OP. By Campanelli, in English or Italian. 
Crown 8vo. cloth. Is. 6d. each. 

GELD ART'S (Mrs. Thomas) LOVE, A REALITY, NOT ROMANCE. 
With Cuts by Gxlberp. Fcap. cloth, gilt edges, 3«. 6d. 

— '. — ELDER BROTHERS. 16mo. cloth, 9d, 

EMILIE, THE PEACE^MAKER. Fcap. 

9S, " 

2s. 6d. ; gilt edges, 3s. 



cloth, 2s. 6d. ; gilt edges, Ss, 

STORIES OF SCOTLAND. Fcap. cloth. 



2s. 6d. 



THOUGHTS OF HOME. Fcap. cloth, 



' TRUTH IS EVERYTHING. Second* 

Edition. Fcap. cloth, 2s. 6d. ; gilt edges, 3s, 

GEMS OF EUROPEAN ART. The best Pictures of the best Schools, 
containing Ninety highly-finished Engravings. Edited by S. C. Hall, Esa. 
F.S.A. Two Vols. foUo cloth, gilt edges, 5/. 

GIBBONS DECLINE AND FALL OF THE ROMAN EMPIRE. 
' Illustrated Edition, with Memoir of the Author, and additional Notes, 

Srincipally referring to Christianity. From the French of M. Gvizot. 
'wo Vols, super-royal 8vo. cloth gilt, U. I6s. 

GILES'S (Jas.) ENGLISH PARSING LESSONS. Seventeenth 
Edition. l2mo. cloth, 2s. Bd, 

GLEANINGS, ANTIQUARIAN AND PICTORIAL, ON THE 
OVISJILAND ROUTE. By W. H. Bartlett. With Twenty-eight Plates 
and Maps, and numerous Woodcuts. Second Edition, super-royal 8vo. 
cloth gilt, I6«i; morocco elegant, 28#. 
A3 
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GODWIN (Rav. B, d.d.),— THE PHILOSOPHY OP ATHEISM 

SXAMINED, AND COMPARED WITH CHRISTIANITY. A Course 
of PopaUr Lectures, delivered aX Bradford, Torksluie; in Jmoary and 
February, 1858. Third Edition. Feap. cloth, U, 

GRIEVE (John),— THE PARMER'S ASSISTANT, AND AGRICUL- 
TURIST'S CALENDAR. New and Enlarged Edition. Fcap. doth, 4«. 

ORIPFITffS (Ralph T. H., K-a. m.b aa) SPECIMENS OP OLD 
INDIAN POETRY. TransUted from the Original Sanskzit into English 
Verse. Post 8vo. cloth, 5«. 

HACK'S (MARLi) ENGLISH STORIES OP THE OLDEN TIMK 
Vignettes by Hahtxt. NewEdUion. Two Vols. iln preparaUon. 

GRECIAN STORIES. Wifli Thirty-eigU niiMtrations by 



GiLBKKT. 12ino. cloth, 6s. 

— HARRY BEAUFOYj or, the Pupil of Nature, New 
Edition, with Cuts by LAxnssBn. 18mo. cloth, 2s, 

— STORIES OP ANIMALS. Adapted for Children from 
Three to Ten Years of Ace. With Illustrations. Two Vols. Ifimou cloth, 
2s. each. 



-WINTER EVENINGS; or, Tales of Travellers. New Edition. 



Illustrations by Gilbert. Fcap. cloth, S<. 6d. 

HAIGH'S (J.,A.M.) LATIN POCKET DICTIONARY; designed for 
the Junior Forms in Schools. New Edition, ISmo. hound, 2s. 6d. 

HAIRBY'S RAMBLES IN NORMANDY, with Eight Engravings 
after Turner and Stakfield, and numerous Woodcuts. 4to. cloth, gilt 
edges, is, 

HALL (Mrs. S.C.),— PILGRIMAGES TO ENGLISH SHRINES. 
With Not3S and Illustrations by F. W. Faxrholt, F.S.A. New and 
cheaper Edition. In One Vol. 8to. cloth, gilt edges, 21«. 

C<nrTSNTS. — Bnn3ran, Hampden, Hannah More, Sir Thomas Gresham, Thomas 
Gray, Chatterton, Richard Wilson, Andrew Marvel, John Stow, Sir Nicholas Crispe, 
. Caxton, Shaftesbury House, James Barry, Dr. Watts, Lady Mary Grey, the Man of 
Ross, Hogarth, Gainsborough, Isaac Walton, William Penn, Wren, Lady Rachel 
Russell, Edgeworthstown, Sir Thomas More, Jane Porter, Sir Richard Lovelace, 
Grace Aguilar, Burke, Clarendon House, Flaxman, Eyam, Edmund Bird, Mrs. 
HoAand, Chertsey. 

TALES OF WOMAN'S TRIALS. 

With Illustrations. 8vo. cloth, gUt edges, Bs. 

(Mr. and Mrs. S. C.) IRELAND, ITS SCENERY AND 

CHARACTER. New Edition, with numerous Engravings on Steel, Maps, 
and Five Hundred Woodcuts. Three Vols, royal 8t«. cloth, 3/. Ss. 

■ HANDBOOKS FOR IRELAND, with numerous Illustrations. 

No. l.—DUBLIN AND WICKLOW. 
No, 2.~THE SOUTH AND KILLARNEY, 
No. S.— NORTH AND THE GIANT»S CAUSEWAY, 
No 4.— THE WEST AND CONNEMARA. 
16mo. cloth, flap, gOX edget, 5*. ««ch. 
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HALL (Mb. and Mrs. S. C.),-A WEEK AT KILLARNEY; bebg 
a Guide to Tourists to the Lakes of KilUrney. Illustrated by Twenty 
Engravings on Steel, and One Hundred and Ten Woodcuts. New Edition, 
4to. cloth, St. 



(Bishop),— TREATISES, with Essay by Rev. R. Cattbrmole, 

B.D. Fcap. cloth, 2i. 6<f. 

HAMMERSMITH PROTESTANT DISCUSSION (The), between Db. 
CuMMixo and M &. Frskch. Cheap Edition, Tenth Thousand, crown 8to. 
cloth, 6s. 

HAPPY TRANSFORMATION; or, the History of a London Ap- 
prentice. With Pre&ce, by Rev. J. A. James. 18mo. cloth, 1«. 

HEART ; a Tale of Falso-witnesa. By Mabtik F. Tuppeb, D.CL. 
With Frontispiece by Lssch. Post 8vo. cloth, U. 6d. 

HENDRY'S HISTORY OF GREECE. In Easy Lessons. Adapted 
to Children of from Six to Ten Years of Age. With Illustrations. 18mo. 
cloth, 2i. 

HISTORY OF ROME. In Easy Lessons. Adapted for 

Children of fh>m Six to Ten Yean of Age. With Illustrations, l&no. 
cloth, 2m. 

HEROINES OF THE MISSIONARY ENTERPRISE; or, Sketches 
of Prominent Female Missionaries. By Damisl C. Eddt. With Preflsee 
by the Aev. Johv Cuxmiho, D.D. Second Edition, fcap. cloth, gilt edges, 
2s. 6d. 

HERVEY (Mbs. T. K.),— THE DOUBLE CLAIM, a Tale of Real 
Life. With Frontispiece by Wbik. Post Svo. Is. Bd. 

JUVENILE CALENDAR (The) AND 

ZODIAC OF FLOWERS. With Twelve Illustrations of the Months, by 
RicHAno DoTUL Post 8T0. oloth, gilt edges, 3s. 6d. 

HIGOINS' (WiL) RESEARCHES IN THE SOLAR REALM. Fcap. 

cloth, 2s. 6d. 

HISTORICAL PRINTS OF ENGLISH HISTORY. By Emilt Tatlob. 
Fourth Edition, revised and enlarged, with numerous Illustrationa. Fcap. 
cloth, 2s. 6d. 

Representing the princsipal events in the 

HISTORY OF GREECE. With many Cuts. Fcap. cloth, 2s. 6<f. 

HOPLAND LIBRARY; for the Instruction and Amusement of 
Youth. Illustrated with Plates, and handsomely bound in embossed 
Scarlet Cloth, with OUt Edges, Sec. 

FIRST CLASS, in 12mo.--l>Hc0 2«. 6d. 

1. MEMOIR of the LIFE and LITERARY REMAINS of MRS. HOFLAKD. 
By T. Ramsat, Esq. With Portrait. 



S. ALvass Cahpbsll. 
8. Dbcision; a Tale. 
4. EKsaoT. 

S: FonTITUDE. 
6^ HVMILIXT. 
7. IXTSOaXTT. 



8. MoDBEATXOir. 

9. PATXXNCn. 

10. Rxf LSCIIOV. 

11. 8XLV-DBirXA£. 

12. YovxoCasby. 
18. YOWO PiLGBIIt. 
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HOFLAND LIBRARY :— 

SECOND CLASS, in I8mo.— Pr<e« 1«. 6/. 

1. Adblaidb; or, Massacre of St. Bartholomew. 

2. AFVSCTXOirATS BftOTRERB. 

3. Alicia avd hbk Aunt; or, Think before you Speak. 

4. Barbados Girl. 

5. Blxitd Fakmbu ahs Hta Crildbsit. 

6. Clxboymam's Widow and hsb Young Familt. 

7. Dauohtxr-xv-Law, hxb Father, and Family. 

8. Elisabxth and hsr threx Bxogar Botb. 

9. Godmothxr'b Tales. 

10. Good Grandmotker and hsr Ofpsprino. 

11. Merchant's Widow and hxr youno Family. 

12. Rich Botb and Poor Boys, and other Tales. 

13. Thx Sxstkrs; a Domestic Tale. 

14. Stolxn Boy; an Indian Tale. 

15. William and his Unclk Ben. 

16. Youno Crusoe ; or. Shipwrecked Boy. 

HOMES OF THE NEW WORLD. Impressions of America. By 
Frbdrixa Bremer. With Illustrations. Three Vols. 8vo. cloth, 1/. 11«. 6d. 

HOUSEHOLD OF SIR THOS. MORE, (Yb.) Libellus a Margareta 
More, quindecim annos nata, Chelseise inceptns. Second Edition, with 
Portrait. Cloth, red edges, 7«. 6d ; morocco antique, 14«. 

HOW TO WIN LOVE ; or, Rhoda's Lesson. A Stoiy Book for the 
Young. By the Author of •• Michael the Miner," " Cola Monti," &c. With 
Illustrations on Steel. New Edition, ICmo. cloth, gilt edges, 2«. 6d, 

HUMBOLDT'S (Barok William Von) LETTERS TO A LADY. 
From the German. With Introduction by Dr. Stebbing. Post 8vo. U. Bd. 

HUME AND SMOLLETT'S HISTORY OF ENGLAND, with con- 
tinuation to 1846, by Farr. With Forcraits, &c. Three Vols, imperial 
8vo. cloth, U. lis. Bd, 

HYMNS AND SKETCHES IN VERSE. With Cuts. 16mo. 

cloth, 2». G J. 

ILLUSTRATED CATALOGUE OF THE GREAT INDUSTRIAL 
EXHIBITION OF 1851, published in connexion with the Art Journal, 
containing upwards of Fourteen Hundred Engravings on Wood, and a 
Frontispiece on Steel. 4to. cloth, gilt edge^, One Guinea. 

ILLUSTRATED FRENCH AND ENGLISH PRIMER. With One 
Hundred Engravings on Wood. Sewed, 6d. 

ILLUSTRATED YEAR-BOOK of Wonders, Events, and Discoveries. 
Edited by John Timbs. With numerous Engravings on Wood. Two vols, 
leap, cloth, 3«. 6d, each. 

INFANT SALVATION ; or. All Saved who Die in Infancy. Speci- 
ally addressed to Mothers mourning the Loss of Infitints and Children. Bv 
Kev. John Cummino, D.D. Fourth Edition, fcap. cloth, gilt edges, 2«. 
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IRELAND, ITS SCEJTERY, AND CHARACTER. ' By Mr. and Mrs. 
8. C. Hall. With numerous Enipravings on Steel, and Five Hundred 
Woodcuts. New Edition, Three Vols, royal 8vo. cloth, SZ. St. 

IS CHRISTLA.NITY FROM QODI A Manual of Cbriutiaii 
Evidences for Scripture Readers, Sunday School Teachers, City Mission- 
aries, and Young Persons. By Rev. John Cvmxing, D.D. Ninth 
Edition, fcap. cloth, 8«. 

JERDAN'S <William) AUTOBIOGRAPHY; With hia Literaiy, 
Political, and Social Reminiscences and Correspondence, during the last 
Forty Years, as Editor of the' "Sun" Newspaper, 1812-17, and of the 
"Literary Gazette," 1817-50, in connexion with most of the Eminent 
Persons who have been distinguished in the past half-century as Statesmen, 
Poets, Authors, Men of Science, Artists, &c. Post 8vo. with Portraits, ftc. 
Complete in 4 Vols, cloth, 21s, 

JULIAN ; or, the Close of an Era. By L. F. Bungeker. 

[In preparation. 

JUVENILE ANECDOTES ; or, Stories of Children. By P. Wakk- 
FIEL0. New Edition. 18mo. cloth. 2s. 

JUVENILE CALENDAR (The) AND ZODIAC OF FLOWERS. 
By Mrs. T. K. Hxrvbt. With Twelve lllustrationi of the Months, by 
Richard Doyls. Post 8vo. cloth, gilt edges, 8«. 6d, 

KEATING (Elizabeth),— RAYMOND BURY, a Tale. Illustrated by 
Mas. iMaaAM. Fcap. cloth, 6«. 

KING ALFRED'S POEMS. Now first turned into English Metre, 
by Mr. TupPEE. Cloth, 3s. 

LAURIE (James),— TABLES OF SIMPLE INTEREST FOR EVERY 
DAY IN THE YEAR, at 5, 4^, 4, 3^, 3, and 2^ per cent, per annum, fh>m 
U. to lOOf., &c. Eighteenth Edition, 800 pp. 8vo. cloth, U. U. 
*' In the great requisites of simplicity of arrangement and comprehen- 
siveness we have seen none better adapted for general use."— JfcC«//ocA'« 
Commercial Dictionary. 

TABLES OF SIMPLE INTEREST at 5, 6, 7, 8, 9, 

and 9^ per cent, per annum, ftom 1 day to 100 days. Third Edition, 8vo. 
cloth, 78. 

LAWRENCE'S (Miss) STORIES FROM THE OLD AND NEW 
TESTAMENT. New Edition, with Engravings. [In preparation, 

LECONS POUR DES ENFANS, depuifi Ykge de Deux Ans jusqu'i 
Cinq. Avec une Interpretation Anglaiie. By Mrs. BAaBAULD. New 
Edition. 18mo. cloth, 2s. 

LECTURES FOR THE TIMES ; or, Illustrations and Refutations of 
the Errors of Romanism and Tractarianism. By Rev. Johk Cvmmiko, 
D.D. New Edition, Revised and Corrected, with Additions. Fcap. 
cloth, 6«. 

LECTURES TO YOUNG MEN. By Rev. John Cummino D.D. A 
collected edition, with additions. [In preparation. 

LETTERS AND POEMS, selected from the Writings of Bernard 
BABToir. With Msmoik, Edited by his Daughtxk. New Edition, w"' 
Portrait. Fcap. cloth, St. 6d. ; large paper, 10«. 
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LETTERS TO A LADY. By Baroic William Vok Htjmboldt. 
From the Oennan. With Introduction by Dk. Stsbaiho. Post 8to. 1«. 6d. ^ 

LEWIS ARUNDEL ; or, the Railroad of Life. By F. £. Smedley, Esq. 
Author of " Frank Fairlegh.** With Illustrations by H. K. BnowVB. (Phiz.) 
8vo. ck)th, £2*. 

LIFE OF MARY THE MOTHER OP OUR LORD JESUS 
CHRIST. ByALADT. Fc«p. cloth, 3«. 

LD4ED TWIGS TO CATCH YOUNG BIRDS. By ihe Aufliors of 
"Original Poems." lamo. cloth, 2#. 

LITTLE BOOK OF OBJECTS With Cuts. 16mo. dotli, 2t. 

LITTLE BOOK OF KNOWLEDGE ; containing Useful InfonuaUou 
on Common Things, fbr Young Children. By Elizabxth 6. Notb&B£. 
With Eight Illustrations. 16mo. cloth, 2t. 6d. 

LOVE, A REALITY, NOT ROMANCE. By Mrs. Thomas Geldabt. 

With Cuts by Gilbebt. Fcap. cloth, gilt edges, 3«. Bd, 

MACKIE'S (C.) CASTLES, PALACES, AND PRISONS OF MARY 
QUEEN OF SCOTS. With Foxty-eight JUustnttioos. Eoyal 8to. cloth 

gUt, 15*. 

MAIDEN AND MARRIED LIFE OF MARY POWELL, afterrwda 
MISTRESS MILTON. Second Edition, with Portrait. Post 8to. cloth, 
red edges, 7s. M; moroccO antique, 14«. 
*' This is a channing little book ; and whether we tegard its subject, clever- 
ness, or delicacy of sentiment or expression^-to say nothing of its tjrpe 
and orthography^t is likely to be a most acceptable present to young or 
old, be their peculiar taste for religion, morals, poetry, histoiy, or 
romance.**— CAri#Man Observet, 

CHERRY AND VIOLET : a Tale of the Great Plague. 

By^the Author of " Mary Powell.** Post 8vo. cloth, antique, 7«. 6d. 

. COLLOQUIES OF EDWARD OSBORNE (The), Citizen 

and ClothrWorker of London, as reported by the Author of " Mary Powell." 
Second Edition, post 8vo. cloth, red edges, 7«. 6d.; morocco antique, lis. 

PROVOCATIONS OF MADAME PALISSY (The). Witk 



Coloured Frontispiece, by Wanen. Post 8vo. cloth, 7s. Sd. 



QUEENE PHILIPPA'S GOLDEN BOOKE. Handaomely 

bound and gilt, with Illuminations. 

Yb HOUSEHOLD OF SIR THO". MORE. Libellus a 



Margareta More, quindecem annos nata, Chelseis inceptus. Seo<Hid 
Edition, with Portrait, ftc, cloth, red edges, 7s. 6d. -, morocco antique, 14«. 

MANUAL (A) OF THE ANATOMY AND PHYSIOLOGY OF THE 

HUMAN MIND. By the Rev. J. Cablile, D.D. Fcap. cloth, Ss. 

" We hare been particularly struck with the acuteness of the learned divine*B 
reasoning, and the clever adaptation to which he has resorted to make 
his views clear; but in no respect have we been more gratiisied thim to 
find that he makes the Word of God the basis of his investigations, and 
proves that without Revelation all human argument ia AUacv and 
8b8urdity."-JBe«'jif«wiver. ^^^ 
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MAiniAL OF HERALDRT, being a concise Description of the 
teveral Terms used, and containing a Dictionary of every Des^ation in 
the Science. Illustrated by 400 EngraTings on Wood. New Edition, fcap. 
cloth, Zt. 

KAinJAL OF GSOGRAPHT, Physical and Political. For the use 
of Schools and Families, with Questions for ExaminatMHL By Edvard 
Farr, with nimierous Illustrations. Pcap. cloth, 3t. 

MANUAL OF PERSPECTIVE. lUustrated by Aumeroua Engravings. 
By N. Whittock. Fcap. cloth, S«. 

MERRIFIELD (Mes.),— DRESS AS A FINE ART. WithlTUustrations. 

post 8to. [In Prtparution. 

MESSAGE FROM GOD (A) ; or, Thoughts on Religion for Thinking 
Men. By Rev. Johk Cummikq, D.D. Fourth Edition, fcap. cloth, gilt 
edges, 2$, 

METEYARD'S (Eliza) DOCTOR'S LITTLE DAUGHTER. The 
Story of a Child's Life amidst the Woods and Hills. With numerous 

Illustrations by Hakvey. Foolscap, cloth, gilt edges, 7«. 6d. 

M'HENRY'S SPANISH COURSE.— 

A NEW AND IMPROVED GRAMMAR, designed for everv Class of 

Learners, and especially for Self-instruction. Containing the Elements of 
the Language and the Rules of Etymology and Syntax Exemplified ; with 
NoTss and Appeksix, consisting of Dialogues, Select Poetry, Commercial 
Correspondence, See. New Edition, Revised. 12mo. bound. Sir. 



EXERCISES ON THE ETYMOLOGY, SYNTAX, 

IDIOMS, &c. of the SPANISH LANGUAGE. Fifth Edition, 12mo. 
bound, 4m. 

KEY TO THE EXERCISES. 12mo. bound, 4** 



SYNONYMES OF THE SPANISH LANGUAGE 

EXPLAINED. I2mo. and 8vo. St. 6tf. each. 

MIALL (Edward, MP.),--BASES OF BELIEF, an Examination of 
Christianity as a Divine Revelation by the light of recognised Facts and 
Principles. In Four Parts. Second Edition, 8vo. cloth, 10«. 6tf. 

BRITISH CHURCHES IN RELATION 



TO THE BRITISH PEOPLE. Cheap Edition, post 8vo. cloth, 2*. 6d. 



VIEWS OF THE VOLUNTARY 

PRINCIPLE, in Four Series. Second Edition. Fcap. cloth, 2», 6d, 

MULL (Rev. J. G.),— MEMORIALS OF EARLY CHRISTLA.NITY. 

Presenting, in a graphic, compact, and popular form, some of the memorable 
events of Early Ecclesiastical History. With Illustrations. Post Svo. 
cloth, 5«. 

MIRACLES OF NATURE AND MARVELS OF ART. 

Vol. I.— SEAS, SHIPS, and ADVENTURES. 16 Engravings. 
Vol. II.— land CREATION. 14 Engravings. 
Vol. III.— the tropics & THE POLES. 10 Engravings. 
Vol. IV,— nature AND ART. 18 Engravings. 
If. each, square boards. 
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MODERN ROMANISX. By B. B. Woodwabd, B.A. A popnlarlj 
written aecoimt of the conTOcation aad the proceedings of the Council of 
Txcnt, with m readable venion of its authorised Formularies, showing what 
Komanisin then became, and bg what wuan* it was changed. 

MONOD (A.),— ^WOMAK : HER MISSION, AND HER LIFE. Tnuu- 
lated from the French bjr Rer. W. 6. Bammmxt. Second Edition, lamo. 
cloth, If. M, } gilt edges, U. 



SAINT PAUL. Five Diseounes. Tranalaied firom 

the French by &■▼. W. G. Ba&uett. 18mo. cloth, 2s. 

MONTGOMERY (Robert, ica.),— THE OMNIPRESENCE OF THE 
DEITY, and other Poems. Twenty-fifth Edition, Illustrated by ConBovu>, 
fcap. cloth, gilt edges, it. 6d. 

• — THE CHRISTIAN LIFE, a Manual 

of Sacred Verse. Second Edition, fcap. cloth, 7«. 6d. 

MOWBRAY'S TREATISE ON DOMESTIC AND ORNAMENTAL 
POULTRY. PUtes. New Edition, enlarged. {In preparation. 

MY BOY'S FIRST BOOK. By Miss M. Fbazeb Tttleb. Witli 
Cuts. 16mo. cloth, 2s. 6d. 

MY OLD PUPILS. By the Author of "My Schoolboy Days." With 
Four Illustrations on Wood. 16mo. cloth, gilt edges, 2s. 6d, 

MY YOUTHFUL COMPANIONS. 'By the same Author. With 
Frontispiece. 12mo. cloth. Is. 

NAOMI; or, the Last Days of Jerusalem. By Mrs. J. B. Wsbb. 
With View and Plan of Jerusalem. New Edition, Fcap. cloth, 7s. 6d, 

NARRATIVE (A) OF THE CONVERSION FROM POPERY oi 
the RsT. G. Cekiowi and the Rst. L. D. MoscAnnx, formerly ifAe 
Berardo da Jesi, and Padre Leonardo da Camaida. Includini^ twtHkl 
Letters, and much interesting infonnation hy SxoKoa Csaxovi.r SMond 
Edition. 12mo. cloth, 2s. 6d. 

NEW GIFT BOOK FOR YOUTH, with Twenty-six Dlustrationa. 
16mo. boards, 2s. 6d, 

NILE BOAT (The) ; or, Glimpses of the Land of Egypt ^ W. H. 
Baetlstt. Illustrated by Thirty-five Steel Engravings and Maps, with 
numerous Cuts. Third Edition, super-royal 8vo. cloth, full gilt, 16s.; 
morocco elegant, 2Ss. 

" Of Mr. Bartlett*s merits as a pictorial traveller we have frequently had 
occasion to speak in terms of hisrh commendation. In the present work 
he has been eminently successful."— JMefueuin. 

NINEVEH AND PERSEPOLIS : an Historical Sketch of Ancient 

Assyria and Persia, with an Account of the recent Researches in those 

'nes. By W. S. W. Vavx, M.A. of the British Museum. With 

8 Illustrations. Third Edition, post 8vo. cloth, ds.i moroccq 

ft. 
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OCCASIONAL DISCOURSES. By Rkv. John Cummino, D.D. New 
Edition. Two Volumes, fcap. cloth, 8«. 

OLD FOREST RANGER (The); or, Wild Sports of India on the 
Neilgherry Hills, the Jungles, and on the Plains. By Major Walter 
Campbell, of Skipness. New Edition, with Illustrations on Steel. Post 
8vo. cloth, bt. 

OLD OAK CHEST ; or, a Book a Great Treasure. By the Author of 
" CharUe's Discoveries," &c. With Cuts. 16mo. cloth, 2«. 6d, 

OMNIPRESENCE OF THE DEITY, and other Poems. By Robert 
MoMTOOMERT, M.A. Twcnty-fifth Edition, Illustrated by Corbovlo. 
Fcap. cloth, gilt edges, 2s. 6d. 

OPEN AND SEE; or, First Reading Lessons. By the Author of 
" Aids to Development," &c. &c. With Twenty-four Engravings on Wood. 
16mo. cloth, 2$, 

ORIGINAL POEMS FOR INFANT MINDS. A New and Revised 
Edition. Two Vols. 18mo. cloth, 1«. Sd, each. 

OUR FATHER; a Manual of Family Pi*ayers for General and Special 
Occasions, with Short Prayers for Spare Minutes, and Passages for Re- 
flection. By Rev. John Cumming, D.D. Sixth Edition, fcap. cloth, gilt 
edges, 3«. 

PAUL PERCIVAL; or, the Young Adventurer. With Cuts. 16mo. 

cloth, 2s. 6d. 

PAYNE'S (Joseph) SELECT POETRY FOR CHILDREN ; with 

brief Explanatory Note», arranged for the use of Schools and Families. 
Tenth Edition, Corrected and Enlarged. 18mo. cloth, gilt edges, 3«. 

STUDIES IN ENGLISH POETRY; with short 

Biographical Sketches, and Notes Explanatory and Critical, intended as a 
Text-Book for the higher Classes in Schools, and as an Introduction to the 
Study of English Literature. Second Edition. 12mo. cloth, 6«. 

PHILOSOPHICAL CONVERSATIONS in which are familiarly et- 
plained the causes of many daily occurring Natural Phenomena. By 
FaxDX&icK C. Bakswsll. Third Edition, with Cuts. Fcap. cloth, 
3s. ed. 

PHYSIOLOGY OF HUMAN NATURE. Being an Investigation of 
the Physical and Moral Condition of Man in his Relation to the Inspired 
Word of God. By Robsrt Cross, M.D. 8vo. cloth, 6«. 

PICTORIAL FRENQH AND ENGLISH PRIMER. With One 
Hundred Engravings on Wood. Sewed, 6d. 

PICTORIAL SPELLING BOOK; or, Lessons on Facts and Objects. 
With One Hundred and Thirty Illustrations. Fifth Edition. 12mo. cloth, U, 

PICTURES FROM SICILY. By W. H. Bartlbtt , with Thirty-three 
Steel Engravings, and numerous Woodcuts. Super-royal 8vo. cloth, f * 
gilt, 16«. ; morocco elegant, 28«. 
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PILaRIMAGES TO ENGLISH SHRIKEa By Hbs. S. C. Hali.. 
With Notes and Illustrstiont by F. W. Fairholt, F.fl.A. New and 
cheaper Edition. In One Vol. 6to. cloth, gilt edges, 21#. 

CoNTievTi.— Banyan, Hampden, Hannah More, Sir Thomas Gresham, Thomas 
Gray, Chatterton, Richard Wilson, Andrew Marvel, John Stow, Sir Nicholas Crispe, 
Cazton, Shafftsbury Honse, James Barry, Dr. Watts, Lady Mary Grey, the Man of 
Ross, HoKarth, Gsinsborough, Isaac Walton, William Penn, wren. Lady Rachel 
Russell, Edgeworthstown, Sir Thomas More, Jane Porter, Sir Richard Lovelace, 
Grace Agullar, Burke, Clarendon House, Flaxman, Eyam, Edmund Bird, Hn. 
Holland, Chertsey. 

FIPPIE'S WARNING; or, the Adventures of a Dancing Dog. By 
Cathakinb Cnowx, Author of ** Susan Hopley/' ftc. With Cuts. 16mo. 
cloth, gilt edges, 2s. Bd, 

PLEASANT PASTIME; or, Drawing-Room Dramas for Priyate 
EepresentaUon by the Young. With Cuts. 16mo. cloti^ gilt edges, U. 6d, 

POOLE'S (Matthew) DIALOaUES BETWEEN A POPISH PRIEST 
AND AN ENGLISH PROTES PANT, wherein the principal Points and 
Arguments of both Religions are truly Proposed, and ftilly Examined. New- 
Edition, with the References revised and corrected. By Rev. Johk 
CuKKiNO, D. D. 18mo. cloth, 1«. Bd. 

POPISH INFALLIBILITY. By C. H. Collbttk. Pcap. sewed. Is. 

PROPHETIC STUDIES; or, Lecturea on the Book of Daniel. By 
Rev. John Cumkxmo, D.D. Ninth Thousand. Fcap. cloth, flill gilt, 9«; 
morocco extra, 13«. 

PROTESTANT CATECHISM (The) ; or, the True Christiah'B Defence 
against the Church of Rome ; With an Introductory Essay. By the Rev. R. 
Parkinson, M. A. Fifth Thousand, revised and enlarged, 18mo. sewed, 64.; 
or 5s. per doaen for distribution. 

PROVOCATIONS OF MADAME PALISSY (The). By the Author of 
" Mary Powell." With Coloured Frontispiece, by WAaaxv. Post Svo. 
cloth, 7«. M. 

P&ALTER OP THE BLESSED VIRGIN. Written by St. Bona- 
VEKTvas. Translated from the last French Edition of 1852, and carefully 
compared with the Latin, by Rxv. Jokv Cvmhino, D.D. 12mo. cloth, 2t» 

PULPIT PSALM BOOK (The), Edited by the Rbv. J<k^ ^kiono, 
D.D. The Psalms and Paraphrases according to the versloli of the Church 
of Scotland, with the names of suitable Tunes, Explanations of each 
Psalm, and a supplement of Hymns and Doxologies for Special and 
Mlssiooary occasions; to which are prefixed, Prayers and Passages ftom 
John Knox*s Book of Common Prayer, as drawn up at the Reformation ; 
also, the Confession of Faith and Shorter Catechism. Fcap. cloth, Z*. 6d. ; 
roan, 5s. ; morocco, 6s. Bd. 

QtJEENE PHILIPPA'S OOLDEN BOOKE. Handaomdy bound 
and gilt, with Illuminations. 

RAILWAY APPLIANCES, in the Nineteenth Century; or, the Rail, 
steam, and Electricity. With Illustrative Anecdotes, Engravings, and 
Dlagnuns. Fcap. cloth. Is, Bd, 

RAMBLES IN NORMANDY, with Eight EngraTmgs after TuBKSB 
and SxAKVxsu), and numeroaa Woodcuts. 4to. doth, gilt edges, 5s, 
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BATMOND BURY. A Tale. By Euzabeih Keaiskg. niuatraUd 
by M&s. Ingram. Fcap. cloth, 6#, 

RECOLLECTIONS OF MRS. ANDERSON'S SCHOOL. A Book for 
Girls. By Janb Wikitaas Hoofb&. Illuatnited by Fkavkuh. Fcap. 
cloth, gilt edges, Zs. 6d. 

RHYMES FOR THE NURSERY. By the Authors of "Original 
Foeias." ISmo. cloth, U. 6d. 

niufltrated Edition, in Large Type- 

With Sixteen Desigiu by Gilbsrt. 16ino. cloth, 2s. 64. 

RIPPON'S pR.) SELECTION OF HYMNS FROM THE BEST 
AUTHORS, including a great number of Originals, intended as an 
Appendix to Dr. Watts' Psalms and Hymas. New Edition. 



Nonpareil i2mOc 

Sheep 16 

Roan, gUt edges . 2 6 
Morocco .... 5 



Long Primer 2imo. 
Sheep .... 2 8 
Roan, gilt edges . S 6 
Morocco ...60 



Large Type, 

Sheep SO 

Roan, gilt edges . 6 

Morocco .... 7 



ROAD TO LEARNING; or, Original Lessons in Words of One and 
Two Syllables. Whh lUustratkms. Square boards, 1«. 6iC 

ROBINSON CRUSOE. With Illustrations. 18mo. cloth, 2«. 

ROCK OF ISRAEL ; a Word or Two to the DistrustAiL 82mo. 
cloth, i«. M. 

RODWELL'S (Ann) FIRST STEP TO ENGLISH HISTORY. With 
many Cuts. New Edition, revised, by Julia Co&xs&. 16ino. cloth, 2«. 6d. 

ROMAINE»S LIFE, WALK, AND TRIUMPH OP FAITH. 18mo. 
cloth, Zs, 

ROMANISM IN ENGLAND EXPOSED, By Charles Habtinqs 
CoLLETTx. Second Edition, enlarged and improved, fcap. cloth, 2s. 6d. 

ROME : REGAL AND REPUBLICAN. A ffistory for Families. 
By Jawb M. Stkickiaitd. Edited by Aoxm Stkicxxjivd, Authoress of 
** JUves of the Queens of England." [In pyeparation. 

ROSALIE ; or, " The Truth shall make you Free." An authentio 
Narrstive. By Mdlle. R. B. ♦ ♦ de P. ♦ ♦ ♦ Edited by Rxv. 
Jos. RiDoxWAY, A.M. of Sydenham. Fcap. cloth, Zs. Bd. 

ROWBOTHAMS (J., F. R. 8. A.> DERIVATIVE SPELLING BOOK, 
in which the Origin of each Word is given from tlie Greek, Latin, Saxon, 
German, Teutonic, Dutch, French, Spanish, and other Languages; with 
the Farts of Speech, and Pronunciation accented. 12mo. cloth, 1«. 6d, 

GUIDE TO THE FRENCH 



LANGUAGE AND CONVERSATION; consisting of Modem French 
Dialogues, with the Pronunciation of the most difficult Words ; for the use 
of Schools, Travellers, and Private Students. A New Edition, by Dx '^ 
YoTX. 18mo. bound, 2s, ed. 



< 
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BURAL SCENES ; or, a Peep into the Country. . A Kew and Revisdd 
Edition, with £ighty-«ight Cuts. 16mo. cloth, 2*, 

SABBATH EVENING READINGS ON ST. MATTHEW. By the 
Rbt. Johv Cuxmivo, D.D. With Frontispiece. Fcap. cbth, St, 

ST. MARK. Complete, with 

Frontispiece. Feap. cloth, S«. 

THE BOOK OP REVELATION, 



Complete. Second Edition, fcap. cloth, 7s, M, 

SABBATH SCHOOL PREACHER AND JUVENILE MIS- 
CELLANY. Rbt. a. FX.XTCHBK, D.D., with Illustrations, complete in 
Three Vols. fcap. cloth, U, each. 

SALVATION. A Sermon preached before the Queen by the Rxv. 
JoHV CuMKXxo, D.D. Twentieth Thousand, sewed, 6d, 

SANDERSON (A. R., m.d.),— THOUGHTS AND REFLECTIONS 
ON SICKNESS AND AFFLICTION. Second Edition, fcap. cloth, 6s, 

SANDFORD AND MERTON. With Cuts. 18mo. cloth, 2*. 

SCENES FROM THE LIFE OF MOSES, a Series of Twenty- 
Engravings in Outline. Designed bjr Sslous and Engraved by Eolls. 
In portfolio, \0t, 6d, 

SCOFFERN'S CHEMISTRY NO MYSTERY; being the Subject 
Matter of a Course of Lectures. Illustrated by Diagrams and Woodcuts. 
Second Edition, revised and corrected, with Index. Fcap. cloth, is, 6d, 

SCOTT (Rbv. T.),— holy BIBLE, with Readings and an Abridged 
Commentary. 16mo. roan, embossed, 4s. ; morocco, 6s. ; elegant, 6s, 6d, ; 
with Maps, or Twenty-eight Engravings, 1«. each extra. 

SCRIPTURE SITES AND SCENES, from actual Survey, in Egypt, 
Arabia, and Palestine. Illustrated by Seventeen Steel Engravings, Three 
Maps, and Thirty-seven Woodcuts. By W. H. Baatlxtt. Post 8vo. 
cloth, gilt edges, is. 

SELECT POETRY FOR CHILDREN; With brief Explanatory 
Notes, arranged for the use of Schools and Families. By Joseph Patxe. 
Tenth Edition, corrected and Enlarged. 18mo. cloth, gilt edges, Zs, 

SHARPE'S LONDON JOURNAL. A Miscellany of Entertainment 
and Instruction for General Reading. New Series. Conducted by Mrs. 
S C. Hall. Published Monthly, with Two Engravings on Steel. Vols. I. 
to III. cloth, 6s, 6d. each. . 

Old Series. Volumes L to IX. 



cloth, is, 6d, each. Vols. X. to XV. 6s, 6d. each. 

SMEDLEY'S (P. E. Esq.) FORTUNES OP THE COLVILLE 
FAMILY ; or, a Cloud and its Silver Lining. Cuts by Phix. Fcap. 
cloth, 2s, 6d, 

FRANK FAIRLEGH ; or, Scenes from the 

Life of a Private Pupil. With Thirty Illustrations, by Gxoxox Cxuxk. 
SHAMK. 8vo. cloth, 16«. 

LEWIS ARUNDEL ; or, the Railroad of 



Life. With lUttstrations by H. K. Baowvx. (Phiz.) 8vo. cloth, 22«. 
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SPECIMENS OF OLD INDIAN POETRY. TnmBlat«d from th« 
original Sanskrit into English Verse, by Ralph T. H. GnirFiTH, M. A. 
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